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| “Heaven and earth shall pass away, but my words shall not pass away.”— 
y Luke, xxi, 33. 


SYNOPSIS.—Introduction—Immutability is the characteristic of God and 
ul- His law, of Jesus Christ and His Gospel. A deep changeableness is 
characteristic to our fallen nature. But woe to man when in blind, pas- 
sionate self-love he attacks the Gospel to pervert tt to his folly. 


_ I. God reveals Himself in His majesty and holiness, in His mercy and 
ase justice. 1. Men set aside God’s glory and greatness and God gave them 
up to the desires of their heart and man became a slave of shameful 
- affections, crucified by his passions. 2. God loved the world and gave 
79, us a Redeemer to save and not to judge, to rule and not to condemn. 
Man loved himself and had another plan of salvation—the perfectibility 
of himself —God derided man in his folly and cursed him who confideth 
ant in man. 
the II. Christ to secure the victory over the world, satan, and sin instituted 
the Church for the salvation of mankind. Man calls upon science as a 
et, means of salvation. 

III. Christ founded society upon conjugal love and fidelity, upon the 
to sanctity and holiness of the home. Man proclaimed divorce and became 
scattered in the affections of his heart and worthless. 





di- Conclusion.—Faithfulness to God and His law only will save us. 
= Immutability is the character of God and His word, of Jesus 
ee Christ and His Gospel. A deep changeableness, often against | 
ie our will, easily making things grow dull to us and making it 
hard for us to be faithful, is characteristic of our corrupt nature. 
yas Passionate self-love, not satisfied with leading us into tempta- 
all tions, tries to persuade us to disregard what we read in the epistle 
: to the Hebrews, “Jesus Christ, yesterday, and to-day; and the 
est same for ever. Be not led away with various and strange doc- 
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trines” (Hebr. xiii, 8, 9); and the emphatic proclamation of the 
Apostle, “Though we, or an angel from heaven, preach a gospel 
to you besides that which we have preached to you, let him be 
anathema” (Gal. i, 8). Human boldness, in its blasphemy, pre- 
tends even to improve very much on Christ’s Gospel, discovering, 
as it claims, its unknown secrets, revealing its just broadness 
and elasticity, thus developing true manfulness and inventing an 
infinite progress; things after which Christ was only groping 
according to our world lights. 

Hear the word of Jesus Christ announced to us on the first 
and on the last Sunday of the ecclesiastical year, ‘““Heaven and 
earth shall pass away, but My words shall not pass away.” The 
Gospel of Jesus Christ is forever the same, embodied in Himself 
and in God, and it requires at times sacrifices from which human 
nature recoils and tries to withdraw. 

1. God reveals Himself as a God of majesty and holiness, In 
His mercy and justice “He spared not even His own Son, but 
delivered Him up for us all” (Rom., viii, 32). Man believes in 
a God of his own invention who is indifferent about His honor 
and authority; a God of indulgence who could not insist with 
any rigor on His law and will under any tempting circumstances; 
a God who may have enkindled a hell, but could not punish with 
eternal fire transgressions so common in our days or so public. 
Would you believe such senseless assertions possible, and this 
by men “before whose eyes Jesus Christ hath been set forth 
crucified” (Gal., iii, 1) ? But what kind of lives does such teach- 
ing after man’s own lust produce? Lives from which all solidity 
and holiness has disappeared; lives of miserable slaves fastened 
to their passions as to a cross whose hell has begun already. 

God loved the world and gave us one Redeemer and Mediator 
whose name is Jesus and there is no salvation in any other. “For 
there is no other name under heaven given to men whereby we 
must be saved” (Act., iv, 12). “He shall be great,” predicts the 
angel, “and shall be called the Son of the most High; and the 
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Lord God shall give unto Him the throne of David His Father; 
and He shall reign in the house of Jacob for ever” (Luke, i, 32). 
In Him God will restore all things, taking Him as the stone 
which was rejected by the builders and making Him the Head 
of the corner. ‘The Word was made flesh, and dwelt among 
us, full of grace and truth; and of His fulness we have all re- 
ceived” (John, i, 14, 16). In His Blood, shed for the remission 
of the sins of many, He made a new and everlasting covenant 
with the world. 

Man however thinks himself emancipated and has a different 
plan of salvation. With him it is no longer the God-man, but 
the perfectibility of man alone that will explain and accomplish 
man’s ultimate triumph. God is subjective: He is an idea, a 
creature of man’s mind. Religion is the use of this idea for 
man’s worldly pursuits, but man is the master: he begins and 
ends with himself. Humanity marches onward with great 
strides to the magnificent goal of social perfectibility. Each 
generation is a glorious section in the procession of progress. 
Liberty, independence, association, self-praise compose the spirit 
of the modern world. The dignity of man is a matter of prime 
consideration. No pains are taken to formulate a positive dis- 
belief, but it is not clear how progress, perfectibility, and modern 
discovery comport with that collection of ancient dogmas which 
make up the Christian religion. Instinctively the dogmas would 
rather be given up than the modern discoveries, and that with 
a promptitude worthy of modern enlightenment. “He that 
dwelleth in heaven,” says the prophet who foresaw all this, “shall 
laugh at them, and the Lord shall deride them. Then shall He 
speak to them in His anger, and trouble them in His rage. “But 
Iam,” says Christ, “appointed king by Him over Sion His holy 
mountain, preaching His commandment, and shall rule them 
with a rod of iron, and shall break them in pieces like a potter’s 
vessel” (Ps., ii, 6-9). “Whosoever shall confess Me before men, 
him shall the Son of man also confess before the angels of God. 
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But he that shall deny Me before men, shall be denied before 
the angels of God” (Luke, xii, 8, 9). Ever true is the word, 
“He that believeth not the Son, shall not see life; but the wrath 
of God abideth on him” (John, iii, 36). And again, “Cursed be 
the man that trusteth in man” (Jer., xvii, 5). 

2. Jesus Christ the Son of God died on the cross and became 
the Lamb of God that taketh away the sins of the world. By 
what means has He secured the victory over sin, satan, and the 
world obtained on Calvary? Listen to His own words, “Thou 
art Peter; and upon this rock I will build my Church, and the 
gates of hell shall not prevail against it” (Matt., xvi, 18). He _ 
has laid as a foundation a rock on which truth and life should 
rest without ever being exposed to the danger of being van- 
quished. The Church of the living God is the pillar and founda- 
tion of truth. To that Church Christ gave the power “to teach 
all nations; baptizing them in the name of the Father, and of 
the Son, and of the Holy Ghost. Teaching them to observe all 
things whatsoever I have commanded you” (Matt., xxviii, 20). 
Truth, grace, and virtue are deposited with the Church and thus 
legitimately the conclusion was drawn long ago, “Outside the 
Church no institution of salvation is found.” 

Modern man proclaims science as “the remedy of all evils, as 
the fountain of living water.”” School, education, “ever learning, 
and never attaining to the knowledge of the truth; erring, and 

driving into error,” is the glory of the age promising all blessings 
| (2 Tim., iii, 7, 13). What is common to all modernists is the 
rejection of the authority of the Church, and in consequence the 
rejection of the Christian view of the end of life, of man’s nature 
and destiny, and of all the institutions for the dissemination of 
truth, grace, and virtue. Absurd to them it is to see in that 
Church the body of Christ inhabited by the Holy Ghost, illumined 
and guided by His light and voice, an object of faith and love, 
the tabernacle of God among men, the nearest approach to the 
beatific vision and the union of the soul with God. 
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What is the state of men who have revolted from the Church, 
who have set themselves up as its critics, judges, and teachers? 
The fatal extinction of supernatural light, the aberrations of a 
false philosophy, the inflation of a false science, the pride of 
unbelief, and the contemptuous scorn of those who believe, pre- 
pares them for an overthrow as happened to king Nabuchodo- . 
nosor until they “know that the most High ruleth in the kingdom 
of men” (Dan., iv, 29). “Their foolish heart was darkened; for 
professing themselves to be wise, they became fools,” says St. 
Paul (Rom., i, 21, 22). Such Titans may appear to us as trun- 
cated men walking about headless and unconscious of their muti- 
lation. Ever true and memorable remains the word, “No one 
can have God for his Father who has not the Church for his 
Mother.” On her anointed head rests the Spirit of God never 
to depart, and in her mouth is the word of God which cannot 
pass away. She is the organ and the living voice through Which 
the Holy Ghost accomplishes to this hour His prophecy and 
promise concerning His rule on earth. 

3. “Christ loved the Church as His spouse, and delivered 
Himself up for it that He might sanctify it, cleansing it by the 
laver of water in the word of life; that He might present it to 
Himself a glorious Church, not having spot or wrinkle, or any 
such thing; but that it should be holy, and without blemish. So 
also,” continues the Apostle, “ought men to love their wives” 
(Eph., v, 25-28). Christ restored true family life and founded 
the Christian home. “From the beginning,’ He argued with the 
Pharisees, “it was not so, because Moses by reason of the hard- 
ness of your heart permitted you to put away your wives. He 
who made man from the beginning, made them male and female. 
For this cause shall a man leave father and mother, and shall 
cleave to his wife, and they two shall be in one flesh. Therefore 
now they are not two, but one flesh. What therefore God hath 
joined together, let no man put asunder” (Matt., xix, 4-8). 

The Christian home is the nursery of Christian virtue, the 
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foundation of all society. But this divine law of the unity and 
indissolubility of marriage has been looked upon as a tyrannical 
law. Men think that modern society would fare better if it had 
the right to throw off a yoke which human nature is unable to 
bear, and break up the home. They wish it to be understood 
that they want not to revive the manners of ancient times, the 
free practice of which Luther permitted to people of rank; that 
they agree on the eminently progressive character of monogamy 
and the disadvantages of polygamy which brings the human 
being to the level of the beast. A modern refined polygamy, 
however, after all is the rule of society by divorce. Divorce is a 
principle of decay, according to the teaching of Pope Leo XIII 
in his Encyclical on Christian Marriage. “One can hardly 
enumerate the great evils of which divorce is the source. The 
conjugal tie thereby losing its indissolubility, you must expect 
to s@e kindness and affection between husband and wife des- 
troyed, an encouragement given to unfaithfulness, the protection 
and education of children rendered more difficult, germs of dis- 
cord sown among families, the dignity of the wife ignored, the 
danger of her seeing herself deserted after having served as an 
instrument of the passions of man. And because nothing ruins 
families and destroys the most powerful kingdoms more than 
corruption of manners, it is easily to be seen that divorce, which 
is born only of the depraved customs of nations, is the most 
formidable enemy of families and of States, and, as experience 
affirms, it opens the door to the most vicious habits, both in 
private and in public life.” Marriage is no longer a question 
of settling one’s self for life, but a terminable society, in which 
mistrust keeps all its rights, and, as it has been strongly re- 
marked, a kind of legal prostitution to which man and woman 
give themselves up to become debased and degraded. 
Profanation of marriage is mentioned as the mother of the 
Flood. “The sons of God seeing the daughters of men, that 
they were fair, took to themselves wives of all which they chose. 
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And God seeing that the wickedness of men was great on the 
earth, and that all the thought of their heart was bent upon evil 
at all times, it repented Him that He had made man on the 
earth. And being touched inwardly with sorrow of heart, He 
said, I will destroy man, whom I have created, from the face 
of the earth” (Gen., vi, 2-7). Are we not nearing such times 
when all the thought of man’s heart is bent upon evil at all 
times? When God however smelled the sweet odor of Noe’s 
sacrifice, He promised never again to send such a judgment as 
the Flood; but heaven and earth will pass away rather than 
God’s law of the sanctity of marriage. 

Passionate self-love then attempts to deny and destroy the 
law of God, of Jesus Christ and the Gospel, and miserable slaves 
cursed by God, fools broken like a potter’s vessel and scattered 
in the vanity of their hearts are produced. 

And now he that hath ears to hear let him hear! “Understand 
and receive instruction, you that judge the earth. Serve ye the 
Lord with fear, and rejoice unto Him with trembling. Em- 
brace discipline, lest at any time the Lord be angry, and you 
perish from the just way. When His wrath shall be kindled in 
a short time, blessed are they that trust in Him” (Ps., ii, 10-13). 
Amen. 
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SECOND SUNDAY OF ADVENT 


FEAST OF THE IMMACULATE CONCEPTION 
BY THE REV. J. E. CANAVAN, S.J. 


“And the angel being come in, said unto her, Hail, full of grace, the Lord 
is with thee, blessed art thou among women. »” Luke, i, 28 


SYNOPSIS.—I. What is God’s view of our life? Feast of the Immaculate 
Conception brings us up against God’s judgment on the value of things, 


II. God created Mary immaculate :— 
(a) In 7. _ no associations with sin should be incurred by 


Chri 
(b) In order tie Christ might perform a perfect act of redemp- 


(c) In oa that Mary might take her place fittingly as Mother 
of God. 


IIT. God’s priceless gift to Mary was to create her “full of grace.” 
(a) What are our standards as regards to sin and grace? 
(b) God did not exempt Mary from pain and sorrow, but from 


sin. 
(c) Mary vw litile: she was holy. 


For those who acknowledge that God exists, the one thing of 
supreme importance is to get to know what God thinks about our 
life. How does God regard us? From what angle does He view 
us? What in us most concerns Him? What does He consider 
success? To take God’s view of life and the world is the sanest 
philosophy, for if we miss that we miss the whole meaning of 
our existence, our lives are vain, our thoughts are of small ac- 
count. And there is nothing more fraught with tremendous con- 
sequences than our brief span of days. Our life and what we 
are doing with it, not what we collect of temporal goods, is the 
stake we hold against eternity. Use the stake imprudently, use 
it badly, and happiness is forfeited; and not such happiness as 
we may easily forego, but a happiness which is eternal and 
essential to our being. 

On the feast of the Immaculate Conception of Our Lady we 
are brought up sharply against God’s judgment of the value of 
things. For what do we celebrate on this day? We celebrate, 
in one great accord all round the earth, the fact that Mary was 
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sinless: not sinless merely in the fact that she never transgressed 
the law of God, but in the sense that no taint of sin ever came 
near her. It is conceivable that a human creature, though born 
in original sin, should never offend God, with such abundant 
graces should he be endowed. But we mean more than this when 
we say that Mary was conceived immaculate. We mean that at 
the instant of her creation, at that moment when God breathed 
her soul into her body, she stood in His eyes a being free from 
stain. He did not first create her soul subject to the penalties and 
defilement of sin, as our souls are, and then cleanse it; but He 
gave her a soul free from these penalties and defilements. 

This is not the same as saying that Mary had no need of a 
Redeemer, because Our Lord came for sinners, to rescue them 
from the slavery of evil. Mary owes her immunity from original 
sin to the merits of Christ. He pre-redeemed her. To her soul 
was applied the redemption of Christ in such a way that it not 
merely rescued her from sin but preserved her from sin. Christ 
forestalling His merits as the Son of man gave, as His priceless 
gift, an unblemished soul to the woman by whom He was to be 
born the Son of man. 

This gift of stainlessness which God conferred on Mary is, 
we say, the most glorious gift ever made to a creature. Consider 
it thus: there was one element in human life no shadow of which 
could be allowed near Our Lord, with which He could have no 
association, and that one element is sin. He was like us in all 
things except sin. Consequently, the mother from whom He 
derived His blood, should have no traffic with sin, should be so 
far removed from sin that no breath of its contagion should 
approach her. For we owe something to our origins, and the 
glory or disgrace of a mother reflects on her son. Christ is the 
King of the world and the Lord of heaven and the Sanctity of 
God incarnate; He should be born, if He chose to be born at all, 
from a creature of supereminent excellence, dignity and worth. 
And He was born of Mary, whom He created free from sin. 
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Again: we judge a man’s capacity from his noblest work. The 
greatest thing he has accomplished is the measure of his power. 
A musician, a poet, a painter, a soldier—we look to their finished, 
most perfect achievements, before we pass a final judgment or 
assign a definite rank. Now, Our Lord is the most perfect 
mediator between sinful creatures and the Omnipotent God. He 
should, because He is so perfect in His office, be able to perform 
one perfect act at least of mediation, of atonement. He has done 
so in preserving from original sin the person with whom He had 
the closest relation—His Immaculate Mother. He did not wait 
till she had shared in the baneful inheritance; He, by a singular 
exercise of power, by a special and exquisite privilege, prevented 
her from sharing at all; and that is a nobler way of liberation. 

From these thoughts there arise some conclusions that should 
be profitable for us. And first: God is all powerful, with Him 
nothing is impossible. By His hands the world was moulded, the 
work of a day, as easily as the potter fashions the vessel upon 
the wheel; from His creative act sprang this mysterious soul by 
which we live. He knows every atom that glows and dances in 
the stars; to Him the minds, the secret thoughts of men are as 
open as a book, as clear as the noonday. He wishes, and His 
wish brings universes into existence. There is no limit to what 
He can do, to what He knows. He wished to apply to Mary, in 
the most excellent possible way, the merits of Christ His Son; 
He wished to make her the most sublime of His creatures, the 
most perfect work of His hands, in order that the power of Christ 
might be fully manifested in her, in order that she might worthily 
and rightfully take rank as queen of heaven and mother of God. 
And what does He do? Does He shower down upon her wordly 
goods, wealth, possessions, high station, a place of power? Are 
not these things important? Do not men rate them highly? If 
we were to listen to the world, would we put anything above 
them? ‘What did he leave?” we ask with sharp curiosity when 
a man dies. “How did he acquire that wealth, or that im- 
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portance?” we enquire, and we make haste to do likewise, or at 
least wish that we could do likewise. But God evidently did not 
consider such gifts the most valuable He could confer on Mary. 
She was poor, unknown; she did not make a stir in the world; 
she did not weigh when men were discussing policies and enter- 
prises. But she was sinless, and this by a special blessing, a unique 
privilege from God. And, therefore, if we think lightly of sin, if 
we are at no pains to avoid sin, how our values must be awry! 
Is God likely to be wrong, and the world right? If God con- 
sidered immunity from sin the clearest pledge of His love He 
could confer on Mary, are we acting wisely when we do not fly 
from sin as from the face of a serpent? We are accustomed to 
seek advice from those who have ripe knowledge and large 
experience, when we set out to invest money or enter into other 
weighty transactions of business. Our chief business is to please 
God, to stand well with Him; and we shall act most foolishly if 
we do not study Him, if we do not take His view of what is 
important and valuable. 

Further: the plain truth is that we must, with the vivid and 
intense conviction of faith, grasp the fact that our lives are a 
preparation, that our real interests lie beyond the barriers of space 
and time. We are sojourners on the earth, like gypsies having 
no fixed habitation. We are in the hands of God; we live by 
His pleasure; we die when He wishes us to die. He is the abso- 
lute master. We must, consequently, endeavor to take God’s view 
of things, to value and acquire what He regards as riches. He 
has unfolded His purpose time and again. Our Lord’s life and 
death are the outstanding revelation of God’s mind; and God’s 
gift to Mary of an immaculate soul brings out, in clear and 
definite lines what His standard of value is, what is His estimate 
of sin and of grace. From the apparent ills of life God did not 
exempt Mary, from sorrow, disappointment, pain,.the bitterness 
of death. She endured these hardships, though she was under 
God’s special providence, the miracle of His power. But He 
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exempted her from sin, and He filled her with grace. Mary’s life 
was quite uneventful, as men measure activity. She did prac. 
tically nothing : but she was a creature most pleasing to God. She 
was, in the language of the Fathers, “a virginal paradise pre. 
served from the curse of God, a miracle of grace, holier and 
purer than the angels.” 

Are our standards correct? Will they stand the test of these 
truths? Do we really value what God values, do we avoid what 
God detests? Do we set store upon divine grace? These are 
the searching, practical questions which Mary’s prerogative of 
entire sinlessness forces upon us. 

Grace is the summary of all supernatural excellence. There is, « 
in the present dispensation, no intermediate state between sin and 
grace; one is either in a state of sin, or in a state of grace. If 
sin is absent, grace is present. Eve was created in grace; so was 
Mary: we are born in sin, and redeemed through the blood of 
Christ, applied to our souls in baptism. Grace is the principle 
of the supernatural life; if we are without it our lives are wasted, 
and in all our actions, even our good actions, we are beating the 
air. If we have grace, our good deeds, even such actions as are 
but naturally good, like the love of a mother for her child, merit 
greater and richer graces. And so we garner up treasures for 
the mansions of God. What we do is not of supreme importance, 
for God’s judgment will fall on what we are. With the Church 
to-day we should pray for sinlessness, for a state of friendship 
with God—this daring request runs all through the Office and 
the Mass. Under Mary’s sweet tutelage, under her benign care, 
we may hope to strike our values correctly, avoid sin, appreciate 
the value of grace, and see things as God sees them. Freedom 
from pain and sorrow we do not ask, but freedom, at any cost, 
from the stain of sin. 
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THIRD SUNDAY OF ADVENT 


ON RELIGIOUS AUTHORITY 
BY THE REV. CHARLES BRUEHL, D.D. 
“They said therefore unto him: Who art thou, that we may give an answer 
to them that sent us?”—John, i, 22 


SYNOPSIS.—Sad spectacle of religious confusion in our days outside of 
the Church. The cause ts the absence of religious authority. 


I. It is natural that man should be taught. God chose this means also 
for the spread of religious truth. But teaching requires authority. Hence 
we demand credentials of every religious teacher, as the Pharisees did 
of St. John. 

II. This authority to teach we find embodied in the Church. Passages 
which prove that Christ actually did establish an infallible teaching body. 
From this body the priest receives his mission to teach and preach. 
oo he speaks in the name of God and has a right to demand 

aith. 

IIT. The fruits of this authority are union and harmony. It also begets 
a happy assurance of the possession of the truth. The plain man’s 
answer. 


We owe the Church love and gratitude for these great blessings. We 
should humbly accept her teaching as the word of God. 


My friends: The saddest sight that confronts us in our days 
is the confusion which prevails in religious matters. Outside of 
the Church of Rome, there is no harmony with regard to any 
point of doctrine. The utter confusion which reigns supreme 
is as bad as that which existed at Babel, when the Lord con- 
founded the tongues of men. It is well nigh impossible to count 
the number of sects into which Christianity has been broken up. 
Their number is legion, and the process of dissolution is still 
going on. This condition is most deplorable, since it takes away 
from the efficiency of Christianity and makes men despair of 
finding the truth in this Babel of conflicting opinions. Hence, 
it is that so many forsake Christianity altogether and embrace 
infidelity. 

The cause for this lamentable confusion is not far to seek; it 
is due to the absence of authority. Without a teaching authority 
there can be no unity of faith and no harmony of doctrine. 
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Where every one is allowed to follow his own private judgment, 
the outcome can only be confusion. But this clearly was not the 
intention of Christ, who speaks of one shepherd and one fold, 
Nor was it what St. Paul thought the Church should be. Here 
is St. Paul’s beautiful and inspiring description of the Church: 
“One body and one spirit; as you are called in one hope of your 
calling. One Lord, one faith, one baptism. One God and 
Father of all, who is above all, and through all, and in us all” 
(Ephes., iv, 4-6). Unity, then, is essential to the Church of God; 
confusion is not of heaven; it is not a quality of God’s works, 
In view of these facts, it will be very appropriate for us to medi- 
tate on the nature and importance of religious authority, a topic 
which is quite naturally suggested by the gospel of the day. 

1. That religion should be taught in an authoritative way is 
the most natural thing and perfectly in agreement with human 
nature. Most of our knowledge comes by way of instruction. 
There is very little that we learn through our own personal 
efforts. The information we gain as the result of private re- 
search and personal investigation is trifling, when compared to 
the vast bulk of knowledge which comes to us through the 
channels of instruction. Man is a being that is taught. He lives, 
we might say, by instruction. 

If this is true in a general way, why should it not also be appli- 
cable to the case of religion? If in religion man were to be 
limited to what he acquires by his own study and thought, the 
result would, indeed, be very meager. As the greater part of 
our profane knowledge comes through instruction, so also our 
religious knowledge must largely come in the same way. St. 
Paul says: ‘How then shall they call on him in whom they have 
not believed? Or how shall they believe him of whom they have 
not heard? And how shall they hear without a preacher? Faith 
then cometh by hearing; and hearing by the word of Christ” 
(Rom., x). 

But if religious knowledge is to be imparted by means of in- 
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struction, as being the most suitable way for man, then there also 
must be established a recognized religious authority. This is a 
logical and reasonable demand; for, in matters of such tremen- 
dous importance we can not be satisfied with the word of the 
first comer. We wish to have a guarantee that our trust is not 
misplaced. We have a right to know, in whose name our would- 
be instructor takes it upon himself to teach us? We rightly 
ask, who has sent him. 

In so far the Pharisees were right, when they sent to St. John 
inquiring into his authority. Nor did the Precursor resent their 
questions, but he gave them his credentials, referring them to the 
Prophet Isaias, who had predicted his coming and his mission. 
Thus, St. John proved that he possessed authority to speak in re- 
ligious matters and that he spoke not merely in his own name. 
The same thing is required of every religious teacher. He must 
give evidence of his mission. St. Paul requires this mission in 
the preacher, without which his word lacks authority: “And 
how shall they preach,” he demands, “unless they be sent, as it is 
written: How beautiful are the feet of them that preach the 
gospel of peace, of them that bring glad tidings of good things?” 
(Rom., x, 15). 

And so we ask of all those who profess to teach religion this 
momentous question: Who art thou? Who has given you 
authority to speak on the things that pertain to God, and to 
heaven and to eternity? Who are you that you should presume 
to speak of things that transcend human ken? 

2. Knowing man’s needs, Christ has constituted in this world 
a religious authority, commissioned to teach mankind and as- 
sisted by God’s grace to perform properly this important task. 
If it had not been for this authority, what would have become 
of the gospel, of the truth which Christ brought from heaven? 
Undoubtedly, it would have been lost or adulterated in the course 
of the centuries. Only because Christ founded a Church and 
because He remained with this Church is there any Christianity 
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in the world to-day. Had He left things to chance, men would 
long since have scattered to the winds the treasures of revelation 
or distorted them from their original sense beyond recognition, 
In fact, this is the very thing that has happened outside of the 
Church. The rich deposit of faith has been wasted, and the truth 
has been whittled away. 

Christ has well provided for the spreading and the preserva- 
tion of divine truth, which is so indispensable to the temporal 
and eternal welfare of mankind. It is incredible, that He should 
have thrown His heavenly message on the stream of time with- 
out taking proper care that it would be transmitted to posterity, 
Ordinary prudence would prompt a different course, and divine 
wisdom would certainly find a better way to do things. 

This is what the Lord actually did. He selected a body of 
men and gave them the solemn command to preach His word 
and promised them His assistance to the end of the world. In 
this manner, the perpetuation of the truth was assured. The 
establishment of this teaching authority was His last act on earth. 
“And Jesus coming, spoke to them, saying: All power is given 
to Me in heaven and on earth. Going therefore, teach ye all na- 
tions: baptizing them in the name of the Father and of the Son 
and of the Holy Ghost. Teaching them to observe all things 
whatsoever I have commanded you. And behold I am with you 
all days, even to the consummation of the world” (Matt., xxviii, 
18-20). These words are clear. In order that the saving truth 
should not perish from this earth, the Lord entrusted it to the 
care of the Church. This Church He invested with the highest 
authority in religious matters, for He also says: “He that heareth 
you, heareth Me; and he that despiseth you, despiseth Me; and 
he that despiseth Me, despiseth him that sent me” (Luc., x., 16). 

From these passages we conclude, that there exists on earth 
a body of men, organized and constituted by Christ for the pur- 
pose of teaching men and guiding them to eternal truth. It also 
follows that, apart from this body, no one has the right to teach 
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in the name of Christ. Hence, the question of religious authority 


resolves itself into the question of communion with the Church. 
Of him who claims to teach in the name of Christ we ask, there- 
fore: Has the Church sent you? Do you come to us with a 
mission from the Church? The Catholic -priest will answer 
without hesitation: I have been sent. I have received my mission 
from the bishop of this diocese. He, in turn, has received his 
mission to teach from the Holy Father in Rome. The Pope of 
Rome has received the divine mission to teach from Christ, for 
he can trace his succession to the Prince of the Apostles. Thus, 
in the Church we find religious authority, because in it we have 
the apostolic succession and, accordingly, the divine mission to 
teach. 

3. The blessings that flow from this authority instituted by 
our Lord are numerous. We can only rehearse a few of them. 
First among them is the spirit of union and harmony that pre- 
vails in the Catholic Church. There are no bitter disputes con- 
cerning the fundamentals of our holy faith. There is a happy 
agreement in respect of these points. And out of this unity of 
faith there grows also a unity of charity and brotherhood. 

But greatest of all blessings is the peaceful sense of assurance 
which this authority begets. Converts, admitted to the com- 
munion of Rome, protest that they find in the Church a peaceful 
repose of mind to which they had been strangers. They feel as 
though they had made the harbor after a stormy and rough sea. 
They at last have found the anchor which steadies them and 
promises security. This ending of all anxiety, this profound 
calm is a great gift. Every Catholic knows this unshakable 
assurance and prizes it highly. A plain man was being chafed 
about his faith by some frivolous young men who thought they 
were enlightened. This is the answer he gave them: “Gentle- 
men, you know full well that I have no learning and that I am 
unable to make an elaborate defense of my faith. But my heart 
will answer you better than my lips can. I am happy, and what 
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makes me happy is the knowledge and firm conviction that | 
belong to that Church which cannot err in what she teaches, and 
that I put into practice as far as lies in my power the duties it 
imposes on me. Is there one among you who can say as much?” 
These are the sweet fruits of that teaching authority which 
Christ has established and which is exercised -in the Catholic 
Church. 

My dear friends: Let us regard the Church with love and 
gratitude and humbly accept her teaching as the word of God, 
Through her we are preserved from error and doubt. To her 
we may always look with trust and confidence, for, according 
to the testimony of St. Paul, she is “the pillar and ground of 
the truth” (1 Tim., iii, 15). Amen. 
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FOURTH SUNDAY OF ADVENT 


JOHN THE BAPTIST 
BY THE REV. THOMAS P. PHELAN, LL.D. 


“The word of the Lord came to John the son of Zachary, in the desert.”— 
Luke, iii, 2. 


SYNOPSIS.—I. The appearance of John excites hope in Judea. 
II. His humility and austerity. 
III. His virtues praised by Christ and St. John. 
IV. Advent a type of the period from the fall to the coming of Christ. 


V. Christians must prepare for Christmas by imitating the piety of 
John. 


In the days when Tiberius Caesar reigned over the Western 
Empire, a great religious agitation swept over Palestine. A man 
from the desert of Judea appeared on the banks of the Jordan, 
“preaching the baptism of penance for the remission of sin” 
(Luke, ii, 3). Clothed in rough garments, his hair and beard un- 
cut and matted, avoiding excess in eating and drinking, he 
seemed like one of the great prophets of Israel. All signs in- 
dicated the speedy advent of the long expected Messiah. The 
seventy weeks of years, spoken of by Daniel the prophet, had 
expired, and all hearts awaited the coming of the Prince of Peace. 
The appearance of this stranger and his burning eloquence 
marked him as one sent by God. Elias caught up in the fiery 
chariot would come again as the Precursor of the Lord. Surely 
if not the Messiah, he must be Elias or a great prophet. “I am 
not the Christ, I am not Elias, I am not the prophet,” confessed 
the humble Nazarite. “I am the voice of one crying in the 
wilderness, make straight the way of the Lord” (John, i, 23). 
“Every valley shall be filled, and every mountain and hill shall 
be brought low; and the crooked shall be made straight and the 
tough ways plain, and all flesh shall see the salvation of God” 
(Luke, iii, 5, 6). As the Jewish captives, weeping by the waters 
of Babylon were consoled by Isaias with the assurance that Cyrus 
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would restore them to their homes in the Land of Promise, so 
this new prophet called these wanderers from spiritual exile to 
their Father’s home (Is., xl, 3, 5). Pharasee and Publican, 
learned and ignorant, rich and poor, sti:red by this solemn in- 
vitation, hastened to the banks of the Jordan to confess their 
sins and receive baptism at the hands of John. 

A proud or ambitious man would have welcomed the oppor- 
tunity which John enjoyed and abused his sudden popularity, 
The glory of Israel was dimmed, the sceptre had passed from 
the sons of Jacob to those of Esau, the eagles of pagan Rome 
had desecrated the walls of the Holy City. True believers 
understood correctly the prophecies concerning the coming of 
the Messiah and the establishment of His spiritual kingdom. 
The degenerate sons of carnal Juda dreamed rather of a great 
earthly monarchy, rivalling the glories of David and Solomon, 
bringing all nations beneath the standard of the new dynasty. 
The apocryphal books painted in glowing colors the triumphs of 
the New Jerusalem, the Sybilline Oracles promised earthly 
felicity and national supremacy. John might have taken ad- 
vantage of these rumors and proclaimed himself the Messiah and 
enjoyed for a few fleeting hours the homage and worship of a 
deluded people. He might have claimed the sovereignt; of Juda 
and led his deluded followers in vain combat against the veteran 
legions of Rome. He might have usurped the dignity of the 
High Priest and proclaimed himself the spiritual ruler of Israel. 
John, however, was an humble and mortified man. From his 
earliest years he dwelt in the desert, where he grew and was 
strengthened in spirit until the day of his manifestation to Israel. 
His days and nights were spent in prayer and communing with 
God. His food and drink were scarcely sufficient to support life. 
His raiment was coarse and penitential. His body was in con- 
stant subjection, his soul nourished with spiritual food, prayer 
and meditation. Earthly glories had no charms for him. He 
came to announce the advent of the Messiah; “The same is he 
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that shall come after me; who is preferred before me; the latchet 
of whose shoe I am not worthy to loose” (John, i, 27). When 
the Master appeared on the banks of the Jordan, John’s mission 
was ended; “He musi increase, but I must decrease” (John, iii, 
30). Imprisonment and death were the rewards of the humble 
prophet. 

No other saint has received such praise from the lips of Christ 
or the pages of Holy Writ. “Behold I send my angel before thy 
face who shall prepare thy way before thee” (Matt., xi, 10). 
Though conceive in original sin, by a miracle of God’s grace 
he was purified in his mother’s womb, and came forth free from 
the taint of Adam’s trausgression. In the solitude of the desert, 
Satan’s fiery darts were often aimed at his pure soul. His flesh 
was mortified by fasting, his spirit strengthened by prayer, and 
the insinuations of the evil one were repelled. He died a martyr 
to his zeal for holy purity. “A prophet? Yea, and more than 
a prophet” (Matt., xi, 9). Chosen to fulfill the duties of the 
other prophets, he excelled them in the dignity of his mission. 
He was to announce the coming of the Greatest Prophet, the Son 
of God, who would promulgate the New Dispensation and redeem 
the promises of the Eternal Father. He is a man of the Old 
rather than of the New Testament. Severe in his virtues, rigid 
inexternals, vehement in language, he is a perfect type of Jewish 
sacerdotalism, yet the antithesis of the mild and loving Saviour. 
With the eloquence and zeal of Elias and Paul, he merits the en- 
comiums of the Messiah: “There hath not risen among them 
that are born of women a greater than John the Baptist” 
(Matt., xi, 11). “He was not the light, but was to give testimony 
of the light” (John, i, 26). His life was illuminated by the fire 
of God’s love, he attracted all men to himself, by his earnestness 
and purity. He was not animated by vain glory but inspired by 
the Lord. When he had prepared all Israel for the coming of 
the Redeemer, he retired into obscurity. He was not a reed 
shaken by the wind, but a strong, resolute character, filled with 
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the divine spirit. He was not a man clothed in soft garments, for 
effeminacy and luxury are found only in the houses of kings, 
but a mortified, humble servant, chastened by years of fasting 
and prayer in the solitude of the desert. His mission was: “To 
convert many of the children of Israel to the Lord, their God” 
(Luke, i, 16), and to go before the Messiah, “in the spirit and 
power of Elias” (Luke, i, 17). 

The four weeks of Advent typify the long period which elapsed 
from the fall of man to the coming of the Saviour. The Church 
exhorts her children to enter into the spirit of sadness which 
pervaded all nations during these weary centuries. The joyful 
songs are hushed, and only plaintive though hopeful strains are 
heard; the penitential purple replaces the triumphant white and 
gold; the mournful though expectant prophecies supplant the 
exultant Alleluias. The clarion voice of John is heard in the 
gospels of the Sundays calling men to repentance. His virtues 
are enumerated, his sacrifices extolled. He is recommended as 
the model and exemplar for all Christians. Yet we cannot imitate 
his virtues nor merit his reward unless we emulate his example. 
We cannot retire to the desert and forsake family and friends, 
yet we can enter into ourselves and learn our own faults and 
weaknesses. We can withdraw ourselves from the sin and 
temptation of life, and use the means of grace provided by Christ 
through His Church for strengthening us against the allurements 
of the world, the flesh and the devil. John humbled his pride by 
fasting and penance, and overcame the attacks of satan. Unless 
we avoid luxury and sensuality we cannot hope to cultivate the 
virtues of the Precursor, nor obtain the promises of eternal life. 
Humility wins reward, pride merits punishment. John preferred 
sufferings and death in this world and eternal happiness in heaven 
to the sinful pleasures and ambitions of life, and the loss of ever- 
lasting bliss. Unless we follow his example we cannot hope to 
share in his reward. John spent the years of his youth and young 
manhood in prayer and meditation, conversing with his God. 
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Divine grace came to him and strengthened him against the 
assaults of the tempter. We must watch and pray that the grace 
of God may be with us at all times, to bring us safely to the 
delights of heaven,—the reward conferred by Christ on his faith- 
ful servant, John. 


During the weeks of Advent let us enter into the spirit of the 
Church, let us harken to the words of the Baptist. Let us pre- 
pare the way of the Lord by removing all obstacles to the growth 
of divine love in our souls; by filling up the valleys of idleness, 
neglect and tepidity; by levelling the hills of pride and inordinate 
ambition; by making straight the crooked ways of deception, dis- 
honesty and hypocrisy. On Christmas morn, when the new Born 
Babe of Bethlehem comes spiritually to His people, that we, like 
all flesh, shall see the Salvation of God. 
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CHRISTMAS DAY 
BY THE REV. J. R. NEWELL, O.P., P.G. 


“And the Word was made flesh, and dwelt among us, full of grace and 
truth.”—John, i, 14. 


The holy event which we celebrate to-day is the most beautiful 
and joyful in all the wonderful history of God’s religious provi- 
dence over man. 

The Church, in her Martyrology, amid her prostrate and ador- 
ing children, thus gloriously announces the mystery of infinite 
love :—“In the year 4004 from the creation of the world;—in 
the year 2025 from the birth of Abraham ;—in the year 1510 
from Moses and the exodus of the People of Israel from Egypt; 
—in the year 749 from the founding of Rome;—in the 27th 
year of the reign of Octavius Augustus;—in the Sixth Age of 
the world, the whole earth being at peace, Jesus Christ, the Eter- 
nal God and Son of the Eternal Father, wishing by His loving 
advent to consecrate the world, was conceived by the power of 
the Holy Ghost, and, after nine months, was born of the Im- 
maculate Virgin Mary in Bethlehem, Juda, and was made man.” 

This event has united in one adorable Being the Creator and 
the Creature; has consecrated and crowned humanity with the 
gift of a Godman as our head and Redeemer; has established 
among us for all time the reign of divine truth and grace, and 
has pledged to all men of good will true peace on earth and 
endless joy in heaven. 

The scene at Bethlehem reveals to us the true character of 
our Creator and His magnificent designs in our behalf. During 
the miserable ages of Paganism the fallen world, from a sense 
of guilt, regarded the Deity as a merciless power whose sov- 
ereignty could be maintained only by the inspiration of terror; 
but Bethlehem has established in the human heart forever the 
truth that our God—the Almighty—is the God of love and pity, 
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and that, above all things, He desires our confidence and love. 
He, the Uncreated Love, has reached out to the ends of His 
yast Creation and has assumed our poor fallen nature and 
united it personally to Himself—to the Eternal Son—and has 
become man and has made man God in Jesus Christ, our Saviour. 
And to show how completely He has given Himself to us He 
comes to us as a member of the human family by way of human 
generation,—having human ancestors of the tribe of Juda and 
the house of David,—and in the helpless and gracious form of 
a new-born babe,—the child of the lowly, Immaculate Virgin! 
In the inspired words of St. Paul:—‘God would draw us by 
the cords of Adam; and because we are partakers of flesh and 
blood He also in like manner hath become partaker of the same; 
and therefore He is not ashamed to call us His brethren” 
(Hebr., ii). 

In the designs of God the purposes of the Incarnation and 
birth of Christ are many and beyond our comprehension; but 
the chief cause or occasion revealed to us was the fall of the 
human race by original sin. By this universal moral catastrophe 
we had forfeited the grace and favor of God and lost our right 
to the inheritance of heaven; but the divine mystery of our re- 
demption inaugurated in the crib of Bethlehem manifests to us 
the goodness of God, who, instead of being thwarted in His 
design by sin, has found the way to draw from the greatest 
disaster the greatest possible glory for Himself and happiness 
for mankind ; and hence the Church sings in her joy :—“O happy 
fall of Adam that brought to the world so grand a Redeemer!” 

The divine mystery of Bethlehem was foretold in the hour 
of human fall when God said to our first parents: ‘The seed 
of the woman shall crush the serpent’s head”; and in order to 
maintain this faith and hope in the world Divine Providence 
inspired the prophets of the Messianic People and even, at 
times, the oracles of the Gentile world. As to His human 
descent, the Messiah-Christ was to be of the tribe of Juda and 
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the family of David. The Patriarch Jacob said: “The sceptre 
shall not be taken away from Juda until he comes who is to 
be sent, and he shall be the expectation of the nations.” Isaias 
said: “Hear, O house of David,—this is the sign which the 
Lord will give ;—Behold, a virgin shall conceive and shall bring 
forth a son, and He shall be called Emmanuel’—God with us, 
And Aggeus said: “yet a little while and I will move the 
heavens and all nations, saith the Lord, and the desired of the 
nations shall come.” And Micheas the Prophet said: “And 
thou, Bethlehem, art not the least among the princes of Juda; 
for out of thee shall come forth the Captain that shall rule my 
People Israel; and his going forth is from the beginning, from 
the days of eternity.” 


The Gospel opens with the historical fulfilment of these pre- 
dictions :—‘‘Now the generation of Jesus Christ was in this wise: 
When as His mother, Mary was espoused to Joseph of the 
house of David, before they came together she was found with 
child, of the Holy Ghost. And they going up by order of 
Augustus Caesar, with the whole world, to be enrolled, every 
one in his own city,—when they came to Bethlehem her days 
were accomplished, and she brought forth her first-born son and 
wrapped him in swaddling clothes and laid him in a manger, 
because there was no room for them in the inn.” 


It was the silent midnight hour in the 27th year of the reign 
of Augustus Caesar. On the plains near Bethlehem shepherds 
were keeping the night watch over their flocks; and, as they 
raised their eyes to the starry sky, suddenly the heavens opened 
and the splendor of God shone around them, and the Angel of 
the Lord appeared to them and said: “Fear not, for I bring 
you tidings of great joy that shall be to all people; for this day 
is born to you a Saviour, who is Christ, the Lord, in the city of 
David. You shall find the infant wrapped in swaddling clothes 
and laid in a manger.” And presently was heard a multitude 
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of angels praising God and singing:—“Glory to God in the 
highest, and peace on earth to men of good will.” 

As true and enlightened Christians we should make sure that 
we share in the Church’s concept of Christ. St. John tells us 
that “Every spirit that confesses that Jesus Christ has come 
in the flesh, is of God, and every spirit that dissolveth Christ 
is not of God, but of anti-Christ.” 

The spirit of error in all the heresies that have risen has al- 
ways sought to dissolve Jesus either by rejecting the truth of 
His Divine Personality or by attributing to Him a human per- 
sonality. According to the Church’s teaching there are in Christ 
two natures,—the Divine and the human, and both are united 
and subsist in the one Divine Person—the Eternal Word—God 
the Son. There is no human person in Christ. By the power 
of God the union of Christ’s body and the soul terminated in 
the Eternal Word—the Second Person of the Blessed Trinity. 
In the natural order, according to the law freely established by 
God, when a human body and soul are united, as in conception, 
to form a human nature, this union results in a human person 
who is the term of the conception, and who thereupon 
possesses that nature as his own and is the responsible source 
of all its human acts. But by God’s power this law of nature 
was suspended in the formation, or conception, of Christ’s 
Humanity, and in the first instant of its conception the Eternal 
Word placed Himself as the term of the conception. Christ 
therefore is not two personages, but one,—the Eternal Word in 
the flesh—God Incarnate. 

While restoring, to all who will, the graces of the super- 
natural order of Salvation, the birth of Christ has inspired the 
Christian virtues that have transformed the world. The mys- 
terious yearning of man was for the supreme good; but neither 
human teachers nor all the light and forces of the visible crea- 
tion were able to inform us as to the real object of this yearning 
nor could they enable us to attain it, and thus we should never 
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have been happy. But the crib of Bethlehem reveals to us the 
Supreme Good in Person,—visibly given to us and pledged to 
us as the object of our eternal happiness. It is this that, with 
God’s Grace, has created and sustained the love of mankind for 
God, with all the glorious virtues of the Christian world. For, 
when the Gentile world heard this divine Gospel it responded 
in faith and love; and, receiving Christ’s baptism, it rose from 
its pagan darkness and vices into the light and sanctity of the 
great and immortal Church of God. That vast pagan world 
that was given over in its despair and dread to the worship of 
the blind forces of nature and of stocks and stones suddenly 
learned in the light of the crib of Bethlehem that man is superior 
to the heavens and to the suai; from timid captives of the devil 
the Gentiles rose above him and, in the name of Christ, laid 
commands on him; from slaves unto demons they became the 
mystical body of the Master of Angels, and from not knowing 
who God was they became His enlightened and affectionate 
children and the sharers of His eternal throne. 

The crib of Bethlehem appeals to the heart and conscience 
of mankind. Jesus is our model in all His conditions of life 
as in His teaching; and His supreme example has fired the 
moral world to the noblest following. In announcing to the 
shepherds the birth of the Saviour the Angel said: “You shall 
find the infant wrapped in swaddling clothes and laid in a 
manger.”—What poverty and humility! Should not the Christ 
of God, so long and universally expected, have appeared in open 
majesty and wealth amid the brilliant pomp of a grateful people? 
But God acts towards man in mercy, according to human dis- 
positions. Pride of place and the vice of avarice ruled the 
world when the Saviour came; and therefore, the infant Christ 
envelops Himself in the utmost obscurity and poverty in order 
at once to conceal His presence from powerful enemies, to con- 
found our pride, and to uplift the human race from sordid aims 
by the might of His divine example. He puts aside human 











SERMONS FOR THE MONTH OF DECEMBER 115 


riches and lets His Sacred Humanity lean only on His Divinity, 
because human wealth is the badge of dependence on the things 
of earth, and because the Incarnate God is His own wealth and 
the wealth of all who will follow Him. In the eyes of the world 
such poverty and its peremptory inculcation of detachment upon 
Christ’s followers were an insurmountable obstacle to the estab- 
lishment of His Religion; yet until this Twentieth Century in all 
nations and races countless thousands with impassioned love have 
imitated His contempt for earthly dross and its vain and friv- 
olous trappings. 


Overwhelmed by the infinite goodness manifested towards us 
in the holy mystery of Christmas, let us joyfully adore our In- 
carnate God and allow the lesson of His wondrous love to sink 
deeply into our hearts. And, giving up all sin, let us allow Him 
to fulfil the purpose of His birth among us, that is, that He may 
be born in each of us personally, in spirit and in power, by His 
Sacramental grace; and thus through communion with our 
Saviour here we shall secure our everlasting union with Him 
hereafter, in the beatific vision and possession of our God. 














THE HOMILETIC MONTHLY 


SUNDAY WITHIN THE OCTAVE OF CHRISTMAS 


THE HIDDEN LIFE 
BY THE REV. THOMAS M. SCHWERTNER, 0.P. 


“And the child grew and waxed strong, full of wisdom; and the grace of 
God was in Him.” 


SYNOPSIS.—1. Natural to expect that Christ’s life, which began with such 
wonderful events, should have been so marked throughout. 2. On the 
contrary, after the events narrated by Luke concerning His infancy, 
nothing more is recorded of Him except His remaining behind in the 
Temple when twelve years old. 3. As everything in Christ’s life had a 
purpose, this hiddenness must have been for our instruction. (a) The 
besetting sin of the modern world, the desire for publicity and notoriety, 
(b) This inordinate craving makes for shallowness of thought, since 
the mob does not think; it also makes for indifference to personal sanc- 
tification, as the masses judge by externals only, and by what is known 
as “grand-stand play.” 


In the Gospel for to-day St. Luke is at pains, it would seem, 
to impress upon our minds the wonderful manifestations which 
accompanied the birth and the first days of our Blessed Saviour 
on earth. The “Glorias” of Christmas are still ringing in our 
ears, just as the Christmas cribs are still aglow in our churches. 
We are still athrill with that song that rang through the heavens 
when the angels, noting the indifference of the majority of men 
to the coming of the Messias to the city of David, sang: “Glory 
to God in the highest, and on earth peace to men of good will!” 
And doubtless the poor simple shepherd folk of the Bethlehem 
countryside, having once looked upon the face of the Infant 
Saviour, and having had their hearts touched as only Christ 
could touch them, poured forth His praises amongst their own 
friends and acquaintances. We are sure, also, that the brilliant 
star which was to bring the Magi from the East—though accord- 
ing to the best exegetes they arrived very much later—had 
already made them forsake their several kingdoms to start on 
their journey to honor Him who, though born in a stable, had 
been announced to them as the veritable Leader of Israel. 
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The Gospel to-day gives us another picture of the glory sur- 
rounding the infancy of our Divine Saviour. It brings before 
our minds the holy old prophet Simeon, who had served for 
many years in the Temple, awaiting the coming of the promised 
Messiah, and who, recognizing Him at His first appearance, 
broke forth into a canticle of joy and resignation which stands 
unrivaled amongst the utterances of men. It shows us also 
the aged prophetess Anna, who as soon as she laid her eyes 
upon the Holy Babe acknowledged His divinity and raised her 
heart to God in a matchless hymn of praise. 

All of these witnesses to the coming of the Messiah were 
divinely appointed witnesses—the angels, sent by the Father 
to sing the praises of the Son throughout the heavens; the shep- 
herds, drawn by the celestial music to adore the Infant Saviour 
in the manger; the Magi, versed as they were in astronomy, led 
by the miraculous star to the Crib at Bethlehem, and Simeon 
and Anna, the faithful servants of the Temple, inspired by the 
Holy Spirit to prophecy. 

If, then, personages so exalted humbly paid homage to the 
helpless Babe of Bethlehem and by their conduct surrounded 
His lowly resting-place with honor and distinction, it would 
seem, humanly speaking, to be the most natural thing in the 
world that, as in the case of royal children, His growing years 
should have been marked by that publicity which, the votaries 
of the world value as the most potent means of keeping before 
the eyes of the people those who are one day to exercise influence 
and dominion over them. It is a psychological fact that the 
masses most readily yield fealty and obedience to those whom 
they have been trained to honor and whose most trivial actions 
they have been taught to consider of consequence. 

Yet, contrary to the general conduct and experience of the 
human race, Christ, as the Gospel tells us to-day, went into 
obscurity and retirement and remained there for the greater 
part of His life on earth. It is in seclusion that greatness 
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thrives and grows, and just because Christ was the greatest 
human being and the very Son of God, He voluntarily shrouded 
Himself in oblivion so complete that with a single exception 
we hear nothing of Him until, in His thirtieth year, He entered 
upon His public ministry. 

With a simplicity that is very striking the Gospel of to-day 
tells us that “the Child grew,” which is the most natural thing 
in the world; that He “became strong,” which was to be ex- 
pected, since he enjoyed health in its very perfection; that He 
was “full of wisdom,” which, even if He had not been divine, 
would have been the result of His having had ample time to 
ponder upon the things of God and eternity—which is the very 
foundation-stone of all true wisdom. ‘There are few wise per- 
‘sons in the world to-day, for the reason that few men use to 
the fullest extent the God-given gift of reason and reflection. 
There are, indeed, many successful men of the world, quick, 
alert and shrewd, who, even though they really do not think, 
climb to places of power because they neglect no opportunity for 
material advancement. But there are very few really wise men 
—men able to take a true valuation of the things of time, men 
who have a keen spiritual outlook—because there are few who 
lead the “life hid with Christ in God.” 

Now, we are assured that every incident in the life of our 
Blessed Saviour, however small and apparently trivial, is meant 
for our instruction. There are, no doubt, many which are 
meant merely to elicit our admiration or adoration, such as 
His miracles; others are evidently intended for our imitation. 
So we may take it for granted that when He deliberately chose 
to spend the greater part of His earthly life in poverty and 
obscurity, He meant to show us that if we are to “grow in divine 
wisdom” with “the grace of God” in us, it will be only on con- 
dition that we turn aside from the mad tumult of the crowd 
and the dangerous allurements of the world to study with Him 
“the things that are for our salvation.” 
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(a) It would almost seem, indeed, as if our Blessed Saviour 
intended by His hidden life to aim a direct blow at the modern 
world, especially our own America, one of whose besetting sins 
may without injustice be put down as a desire for publicity, 
even notoriety. Many men would rather be notorious in their 
own day than famous a hundred years hence. Rather than 
remain unknown, unnoticed by the public and unhailed by its 
plaudits, they willingly ride a wave that their own common 
sense tells them must soon and inevitably sink into an ocean of 
obscurity. 

(b) It is for this reason that there is so much intellectual 
shallowness evident to the critical observer. How much super- 
ficiality of thought and action do we not find in every depart- 
ment of life to-day! Just because men are consciously striving 
for popular applause—which they know full well is evanescent— 
they will not take the pains to search with their thoughts for 
the things that will matter to humankind a couple of decades 
hence, 

And in the same spirit of superficiality and half-heartedness— 
born as both are of our strenuous modern life, with its constant 
fight for mere existence—men are willing to live spiritually in a 
slipshod, out-at-the-elbows way. They may, indeed, not live in 
absolute spiritual nakedness, or in other words, in a state of 
mortal sin; they may not even live in rags, or a state of deliberate 
venial sin; but they have no scruple about passing their days in 
the worn spiritual clothing of laxity and tepidity. 

From the lessons of to-day’s Gospel, therefore, we learn that 
our salvation is in leading a hidden life, far removed from that 
feverish anxiety, that absorption in material things, which is 
the penalty the world exacts of all who yield to it their first 
allegiance. If we would serve Christ whole-heartedly, we must 
live in close union with Him. We cannot serve both God and 
mammon, as our Lord Himself has plainly told us. In the olden 
days men voluntarily retired to the sand dunes of Lybia and the 
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burning deserts of Arabia in order to give themselves unre- 
servedly to the service of God. We are not called upon to make 
sacrifices so great. We are not asked to give up our places in 
the world as they did, but what Our Lord demands of us is that 
we conform ourselves to His likeness—that we do our daily 
tasks in the same spirit in which He undoubtedly served His 
Blessed Mother and St. Joseph in the Holy House of Nazareth, 
So, shaking off the spirit of the world, we, too, shall “grow in 
strength, full of wisdom,” in the sight of God and men. 











SHORT SERMONS FOR THE SUNDAYS OF THE 
YEAR 


BY THE REV. THOMAS P. PHELAN, LL.D. 
FIRST SUNDAY OF ADVENT 


THE PROMISES OF CHRIST 


“Heaven and earth shall pass away but my words shall not pass away.”— 
Luke, xxi, 33. 


Christ, the Son of God, came into this world to redeem His 
children from sin. He taught the doctrines which they must be- 
lieve and the precepts they must observe to obtain eternal life. He 
founded a Church, a society of the faithful, and selected twelve 
Apostles to teach all nations the revealed truths of God. His re- 
ligion was for all men, saint and sinner, learned and unlearned, 
rich and poor. It would teach all divine revelation to all peoples 
inall ages. His miracles, His doctrines, His sanctity, were irre- 
futable proofs of His Divinity. His Father in Heaven bore testi- 
mony to this at His baptism in the Jordan, at His transfiguration 
on the mountain. “This is my beloved Son, in Whom I am well 
pleased” (Matt., iii, 17; xvii, 5). The prophecies of the Old 
Testament were clearly fulfilled in Him. The Angel Gabriel had 
announced His Incarnation, and choirs of the heavenly spirits 
proclaimed His birth. Even the demons, whom He expelled from 
the obsessed, were witnesses of His divine origin and mission. 


His own people, however, were singularly stubborn and hard- 
hearted. They rejected His teachings and ridiculed His claims. 
His miracles aroused their curiosity and frequently occasioned 
enthusiasm in their perverted hearts; yet when He proclaimed His 
Divinity and claimed supernatural powers, they murmured against 
Him, accused Him of blasphemy, and endeavored to do Him 
bodily harm. He was condemned as a traitor to Church and State, 
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an enemy of Cesar, a menace to Judaism. His doctrines were 
false, His mission futile. On the heights of Calvary He died a 
felon’s death abandoned by His people and branded as an im- 
poster. 

Yet when He had ascended into Heaven, the Apostles, inspired 
by the Holy Spirit, went forth to teach and preach, His doctrines 
were eagerly received by the nations of the earth. His promise 
of eternal salvation to those who loved and served Him was a 
balm to weary hearts, and the sorrows and trials of life were 
patiently endured, as preludes to eternal happiness. They wor- 
shipped Him as the Son of God, revered His teachings as divinely- 
inspired truths, trusted in His promises as certain. For He had 
assured them, “Heaven and earth shall pass away, but my words 
shall not pass away.”’ Poverty, sickness, persecution, death might 
be their portion, in this life, but the Master had promised them 
unending bliss in Heaven. Buoyed up by this hope, His followers, 
from the days of the infant Church until our own, have asserted 
their faith in His teachings, their hope in His promises, their love 
for Him as their Redeemer and future Judge. 

Towards the close of His public mission He had spoken to the 
brethren of the end of the world, the general judgment, the de- 
struction of Jerusalem, and uttered the prophetic words: “Heaven 
and earth shall pass away, but my words shall not pass away.” 
Ere that generation had died out, the final promise was literally 
fulfilled. The legions of Cesar besieged and captured! the Holy 
City. The temple was destroyed, its altars desecrated, its priests 
slaughtered or exiled. The inhabitants, all but a wretched few, 
perished by famine and the sword. The eagles of Rome—symbols 
of paganism and idolatry—were planted amidst the ruins of the 
sacred city of David. The remnant of the once great nation be- 
came wanderers on the face of the earth. The prophesy of Christ 
had been rigorously accomplished : “Amen, I say to you, there shall 
not be left here a stone upon a stone that shall not be destroyed” 
(Matt., xxiv, 2). 
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In God’s own time the world shall pass away and all mankind 
shall assemble for the general judgment. No man knows the day 
nor the hour, yet every sincere Christian understands that these 
divine predictions will be literally fulfilled. The promises of this 
world are false and fleeting ; the promises of God true and eternal. 
Man hopes for everlasting happiness with His Creator when the 
illusions of this world are dissipated. Christ has promised this 
reward to the good and faithful servant. Yet to attain this blessed 
boon he must follow the teachings of the Master, must believe the 
truths He has taught, must practise the virtues He has recom- 
mended, must avoid the vices He has condemned. Christ speaks 
to all His creatures through His Church, that society of the faith- 
ful, with the bishops and priests as His anointed representatives. 
He has given them the Sacraments to be their sustenance in temp- 
tation and danger, He has strengthened them with His Divine pre- 
cepts, He has armed them with an effective weapon, prayer. 
Fidelity to these teachings will be their passport to eternal hap- 
piness. For the promises of the Lord can never fail : “Heaven and 
earth shall pass away, but my words shall not pass away.” 
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SECOND SUNDAY OF ADVENT 


THE CHURCH OF THE POOR 


“The poor have the gospel preached to them.”—Matt., xi, 5. 


The Catholic Church is frequently called the Church of the 
poor. Originally intended as a term of reproach, to cast odium on 
the ancient faith, to win the rich, the learned, the distinguished 
from her teachings and practices, and to affiliate them with more 
modern and exclusive religions, it has become a title of honor and 
approbation. The poor and afflicted flock to her doors seeking 
that peace and consolation which the world cannot give. There 
are no social, educational nor political tests in the Church of Christ. 
All have the same faith, the same Sacraments, the same ultimate 
goal—eternal happiness with God. Poverty is frequently the 
badge of piety and sacrifice, wealth the symbol of indifference and 
arrogance. In the eyes of the just Judge all human distinctions 
cease, virtue and faith are the only essentials. 


Christ Himself suffered poverty and want. He was born in the 
rude stable because there was no room for Him in the inns of 
Bethlehem. Humble shepherds were the first to offer Him homage. 
He labored in the workshop with His foster father. For thirty 
years he lived unknown in the obscure village of Nazareth. Dur- 
ing His missionary years He had neither gold nor silver, nor 
money in His purse, nor script for His journey, and depended for 
food and shelter on His humble friends and followers. “The 
foxes have holes, and the birds of the air nests; but the Son of 
Man hath not where to lay His head” (Matt., viii, 19-20). The 
sorrowful and the afflicted were His friends and associates. He 
healed their ills and dried their tears. He changed water into wine 
for the wedding guests at Cana. He multiplied the loaves and 
fishes for the starving multitude in the wilderness. In His teach- 
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ings and parables He extolled the merits of poverty, “Blessed are 
ye poor, for yours is the Kingdom of Heaven” (Luke, vi, 20). 
Dives in purple and fine linen was buried in hell; Lazarus, the in- 
firm beggar, was carried by angels to the bosom of Abraham. 
His enemies sneered at His doctrines and ridiculed His humble 
station. 

“How doth this man know letters, having never learned?” 
(John, vii, 15). “Is not this the carpenter, the son of Mary?” 
(Matt., vi, 3). His messengers were unknown men from the 
humblest walks of life—fishermen and publicans. He died the 
death of a slave, and was buried in a strange tomb. From His 
birth to His death He was the man of sorrows and of poverty. 
“He became poor for your sakes, that through His poverty you 
might be rich” (2 Cor., viii, 9). 

The primitive Church taught the same lessons of charity which 
the Master had inculcated in the hearts of His hearers. The 
Apostles were solicitous for the widows and orphans, and the 
seven deacons were ordained to relieve them from this burden 
that they might devote all their energies to the spread of the 
Gospel. The sick, the infirm, the imprisoned, those afflicted by 
famine and plague, were relieved from the common funds of the 
Church or by collections sent by the brethren of other lands (Acts, 
xi, 29; 2 Cor., viii, 14; Rom., xi, 21). The downtrodden slaves 
were admitted to full Communion and hailed as children of God 


_ the Father, and brothers and sisters of Christ, with souls as 


precious in His eyes as those of their masters and oppressors. 
Some became bishops and priests, several were chosen to the 
papacy, many shed their blood in martyrdom. The slave and his 
owner were exhorted to live in Christian charity, the master kind 
and just, the servant loyal and obedient. Within the sacred por- 
tals of religion there was no distinction between bond and free— 
all knelt before the altar and participated equally in the Divine 
Mysteries. The gentiles marvelled at this wondrous charity and 
equality : “Only look how they love one another.” Paganism, cold 
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and sordid, offered no consolation to the poor and suffering, 
Therefore they embraced with avidity the religion which taught 
the equality of all men before God, and bade them love one another 
for the sake of Christ. 

The Catholic Church has never deviated from the teachings of 
the Founder. She is ever the Church of the poor and suffering, 
Her teachings, her Sacraments, are for all men, regardless of 
social position or human prejudice. Were she to reject these 
principles, she would cease to be the Church of God. “For the 
poor you have always with you” (Mark, xiv, 7). 





PSR BLT POPE, RET Bh, SRE 2,97 
THIRD SUNDAY OF ADVENT 


HUMILITY 


“I am the voice of one crying in the wilderness; make straight the way of 
the Lord.”—John, i, 23 


A strange figure, clad in rude garments, had appeared on the 
banks of the Jordan, preaching penance for sin and baptizing the 
repentant in its waters. Multitudes flocked to see and hear him 
and many publicly confessed their crimes. All Israel was agi- 
tated at this sudden apparition. The seventy weeks of years of 
Daniel the prophet had expired and the coming of the Messiah 
was awaited with feverish interest. The Sanhedrim sent mes- 
sengers to interview the stranger to ascertain his identity and his 
mission. “Who art thou that we may give an answer to them 
that sent us.” 

Had John been ambitious he might have proclaimed himself 
the Messiah and enjoyed for a few short hours the fleeting glories 
of leadership and the homage of a fanatical and superstitious mul- 
titude. He might have styled himself Elias come to restore the 
triumphs of David and Solomon and have led his deluded fol- 
lowers against the tyranny of Rome. He might have announced 
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himself as Enoch or Josue or Jeremias, forerunner of the Mes- 
sianic era, and become the idol of the tribes. But John was a man 
of humility. Thirty years of fasting and prayer in the wilderness 
had subdued all pride in his heart and had shown him his own 
unworthiness in the sight of God. I am not the Christ; I am not 
Elias; I am not the prophet. “I am the voice of one crying in the 
wilderness, make straight the way of the Lord.” 

The voice of conscience often whispers in man’s ear, “Who art 
thou?” His answer is mirrored in his daily conduct and thoughts. 
His haughtiness and pride are boundless. His beauty, his in- 
tellect, his wealth, his position are his dearest treasures. He 
despises his fellow man who lacks these brilliant qualities. He 
listens with avidity to the flattery of his false admirers. Humility 
has no place in his thoughts. Yet decay, dissolution, death and 
corruption are part of his heritage. His physical charms fade, his 
brain grows dull, his riches disappear, his honors vanish. When he 
prays he is like the Pharisee, extolling his own supposed virtues, 
spurning the repentant publican. In his own estimation he is in- 
dispensable. Compared to the forces of nature he is powerless 
and insignificant; compared to God he is nothing. He passes 
away and is soon forgotten. “For we are but of yesterday and 
are ignorant that our days upon earth are but a shadow” (Job, 
vii, 9). The pleasures of life are over; he must appear before 
a just Judge who knows the secrets of all hearts, who loathes the 
proud and will reward the meek and humble. 

In His life and in His teachings Christ has shown the efficacy 
and necessity of humility. He became man and assumed human 
flesh to sacrifice Himself for the salvation of His people. He 
lived in obscurity with His mother and His foster father and 
was subject to them. He associated with men and women in the 
humblest walks of life, outcasts, publicans, sinners. He bore 
patiently the neglect and the insults of His rebellious children. 
“He humbled Himself, being obedient unto death, even to the 
death of the cross” (Phillip., ii, 8). He constantly exhorted His 
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followers to imitate His lowliness if they would obtain eternal 
life: “Learn of Me because I am meek and humble of heart” 
(Matt., xi, 29). He warned them against inordinate ambition 
and false pride as inimical to religion and virtue. “Everyone that 
exalteth himself shall be humbled and he that humbleth himself 
shall be exalted” (Luke, xviii, 14). Humiliation was the true 
test of man’s love for his Creator; “For gold and silver are tried 
in the fire, but acceptable men in the furnace of humility” (Eccles., 
ii, 5). Finally He teaches us that humility is the most essential 
requisite for eternal happiness. As the disciples were disputing 
about the place of honor in Heaven, He placed a little child in the 
midst of them and said: “Amen, I say to you, unless you be con- 
verted and become as little children you shall not enter into the 
Kingdom of Heaven” (Matt., xviii, 3). 

Humility is the key which unlocks the door of Heaven. Pride 
caused the fall of Adam and closed Paradise to his children. 
Christ’s meekness propitiated His Eternal Father and reopened 
its gates. Pride lures man from the love and friendship of the 
Creator ; humility brings him back penitent to the foot of the cross. 
In the present life the proud and ambitious usually enjoy pros- 
perity and success; in the future life eternal punishment will be 
their portion unless the grace of God intervene. The humble man 
may suffer pain and misfortune in time, yet in eternity the Beatific 
vision will be his reward. “Be ye humbled therefore, under the 
mighty hand of God, that He may exalt you in the time of visi- 
tation” (1 Peter, v, 6). 
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FOURTH SUNDAY OF ADVENT 


JOHN THE BAPTIST 


“Under the high-priests Annas and Caiphas the word of the Lord came 
to John the son of Zachary in the desert.’—Luke, iii, 2. 


Christ, the Son of God, has conferred on John the Baptist the 
highest praise eve lavished on mortal man. He calls him an 
angel; “Behold I send my angel before thy face who shall pre- 
pare the way before thee” (Mark, 1-2). His mission as precursor 
of the Lamb of God was an honor usually reserved to heavenly 
messengers. His love of purity, likewise, merited for him this 
title. Though conceived in original sin, by a miracle of God’s 
grace he was born free from the taint of Adam’s transgression. 
His entire life was spent in retirement and self-abasement, mor- 
tifying his flesh. He died a martyr to his zeal in condemning 
the incestuous conduct of an immoral king. 

John was the last and the greatest of all the prophets. “A 
prophet? yea, I tell you and more than a prophet” (Matt., xi, 9). 
He was not only to perform the duties of the other prophets, 
calling sinners to repentance, arousing the religious zeal of Israel, 
but also to proclaim the advent of the Desired of Nations, to 
prepare man’s mind for the revelations of the New Dispensation. 
“This man came for a witness to give testimony of the light that 
all men might believe through him” (John, i, 6). When he ap- 
peared on the banks of the Jordan he was a light on the mountain 
attracting all hearts to himself. Not for vain glory, nor personal 
ambition but in obedience to the voice of God that he might 
prepare them for the coming of the Divine Master. When he 
had performed that task, his mission was ended, the world saw 
him no more. , 

John is the most illustrious figure in the history of the Old 
Law. Severe in his virtue, stern in his appearance, vehement in 
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his language, he is the direct antithesis to the Savior whom he 
announces. Austere in his manner, strong in his convictions, 
violent in his expression, he is the connecting link between the 
old and the new, with the manly courage, the irresistible elo- 
quence, the supernatural virtue of Elias and Paul. He was not 
a reed shaken by the wind, but a fearless and courageous herald 
reprehending the teachers of Israel, defying the powers of 
Herod. He scorned death, for he loved not life, and the sword 
of the executioner was the blessed instrument which freed him 
from the thraldom of the flesh. “Amen I say to you, there hath 
not risen among them that are born of woman a greater than 
John the Baptist” (Matt., xi, 2). 

Faith, humility, purity were the predominant virtues in the 
life of this great saint. He retired to the wilderness, dwelt in 
rude caves, subsisted on humble fare, clothed himself in rough 
garments. His companions were the birds of the air and the 
beasts of the field. His only occupation was prayer and com- 
munion with his Creator. Satan vainly aimed poisoned darts of 
temptation at his pure heart. His soul was nourished with 
spiritual food, his body humbled by penance. The allurements 
of the evil one were repelled by the grace of God. In meditation 
and mortification he passed the years of youth and manhood 
until summoned to the banks of the Jordan to announce the 
coming of the Messiah. 

Temptation often allures man from the paths of righteousness. 
In his conceit of heart, he imagines that his natural virtues are | 
sufficient to conquer the insinuations of the tempter. The crucial 
test finds him yielding and vulnerable, he falls from grace into 
sin. Communion with God by prayer and meditation, the fre- 
quent reception of the Sacraments, are the weapons forged by 
Christ to arm His followers against the onslaughts of Satan. 
“Put ye on the armor of God that you may be able to stand 
against the deceits of the devil. Stand therefore having your 
loins girt about with truth and having on the breastplate of 
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justice, and your feet shod with the preparation of the gospel of 
peace” (Eph., vi, 11-15). 

The Christian who desires to imitate the virtues of John the 
Baptist and obtain his reward, must follow in his footsteps and 
practise his austerities. He cannot leave home and family and 
withdraw to the desert, yet he can retire from sinful occasions, 
persons, places, things, which lead him into sin. Intemperance 
in food and drink, pride in personal adornment, association with 
questionable companions, are inimical to virtue. Arrogance and 
luxury are twin vices bringing death and damnation in their 
wake. Occasionally he should enter into his own inner con- 
sciousness and endeavor to realize his own insignificance and un- 
worthiness, to understand his obligations to his Creator. By 
penance and mortification he can bring his body to subjection 


and safeguard that most precious heritage, his immortal soul.. 


John the Baptist weakened his carnal body by sorrow and 
suffering, nourished his spiritual soul by prayer and meditation. 
Heaven was his eternal reward. The Christian who longs for 
eternal bliss with God must practise his virtues and imitate his 
example. 
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SUNDAY WITHIN THE OCTAVE OF CHRISTMAS 


THE CHRISTIAN FAMILY 


“And the child grew and waxed strong, full of wisdom: and the grace of 
God was in him.”—Luke, xi, 40. 


The family is the unit of society, matrimony the basis and 
foundation of the family. In the beginning God instituted mar- 
riage and blessed the union of man and woman. He created 
Eve as the spouse and helper of Adam and established a strict 
and inseparable union between them so that they became one 
flesh: “This now is bone of my bones and flesh of my flesh” 
(Gen., ii, 23). It was a solemn contract, binding on both parties. 
Christ raised matrimony to the dignity of a Sacrament, enriching 
it with choice graces, that husband and wife might live together 
in Christian peace and unity and bring up their children in the 
fear and love of God. It is a contract most ancient and sacred, 
by which a man and woman, freely and intelligently, bind them- 
selves by a solemn obligation in the presence of God, to live 
together in constant love and inseparable union until the end of 
their lives. No earthly power can break that bond : “What there- 
fore God hath joined together let no man put asunder” (Mark, 
x, 9). It is a Sacrament founded by the Lord Himself: with 
the necessary marks requisite for every true Sacrament; an out 
ward sign, institution by Christ, the infusion of interior grace. 
“It is a great sacrament ; but I speak in Christ and in the Church” 
(Eph., v, 32). 

The Christian home is a paradise on earth. The fidelity and 
devotion of husband and wife have been compared by St. Paul 
to the union of Christ and His Church. The husband must love 
his wife, “as Christ loved the Church and delivered Himself 
up for it” (Eph., v, 25). The husband is the head of the family 
as Christ is the head of the Church. Therefore the wife must 
be obedient to her spouse in all things reasonable: “To be dis- 
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creet, chaste, sober, having a care of the house, gentle, obedient 
to their husbands, that the word of God be not blasphemed”’ 
(Titus, ii, 5). The husband must not be a tyrant, idle, intem- 
perate, overbearing, but industrious, abstemious, kind: “Giving 
honor to the female, as the weaker vessel” (1 Peter, iii, 7). The 
wife is not the slave of a lustful, arbitrary autocrat, nor the hus- 
band a serf, with no other obligations than to support and gra- 
tify the whims of an unreasonable spouse. They are one in flesh, 
united by a Sacrament of God’s love. Various obstacles and 
difficulties threaten the peace and unity of the family. The 
weakness of human nature, the temptations of life bring discord 
into many homes. Yet the blessings of the Divine Savior, who 
honored with His holy presence the nuptials of Cana, will 
strengthen them to undergo the trials of the world and to over- 
come the frailties of nature. Fidelity to religion will be their 
guide and will comfort them in time of adversity. “Happy is 
the husband of a good wife: for the number of his years is 
doubled. A virtuous woman rejoiceth her husband and shall 
fulfil the years of his life in peace” (Ecclus., xxvi, 1-2). 
Home is the temple consecrated to childhood. The father is 
the high priest, sacrificing his time, his talents, his thought, to 
the welfare of his offsprings: the mother, the angel, guarding, 
counselling, correcting those committed to her care. Husband 
and wife are joint guardians of their children, God’s represen- 
tatives in guiding their spiritual and temporal destinies. They 
have a double obligation, one to God, the other to society. They 
must nourish and train the little ones, that they may grow up 
strong and healthy. They must educate them for the battle of 
life, and awaken in them a taste for the good and true. They 
must instruct them in their obligations to God, bring them to 
Mass, encourage them to frequently receive the Sacraments, teach 
them to pray. In after years these children will be the comfort 
of their declining days, pillars of the church, spreading the doc- 
trines of Christ, loyal citizens, patriotic and law abiding. In 
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marked contrast are the children of careless and ignorant parents, 
Husband and wife have entered the holy state of marriage 
through carnal reasons and without due respect for the sanctity 
of the Sacrament. The father is intemperate, brutal, improvi- 
dent; the mother dissipated, sinful, careless. The children are 
ill-used, their bodies starved, their education neglected, their 
religious training forgotten. They have no love for God or 
country and many of them become menaces to society and 
scandals to religion. Their unchristian and faithless parents 
make the home a mockery, convert their offsprings into criminals 
and sinners and merit for themselves eternal damnation. “But 
if any man have not care of his own and especially of those of 
his home, he hath denied the faith and is worse than an infidel” 
(1 Tim., v, 8). 

The highest type of Christian home is found in the humble 
little cottage at Nazareth. Joseph, the divinely appointed spouse 
of the Virgin, labors zealously to provide sustenance for the holy 
family. He watches over the Infant Savior, holds Him in his 
fond embrace, calms His childish fears. Mary, chosen by God 
to be the Mother of His Son, patient, pious, retiring, busy- 
ing herself with the ordinary avocations of the Jewish housewife, 
is the careful mistress of the home. The Infant Christ, the Son 
of God, “was subject to them,” and “grew and waxed strong, 
full of wisdom, and the grace of God was in Him.” He was 
the Prince of Heaven, who needed not earthly care for growth 
and sustenance. Yet for thirty years he lived in that humble 
cottage, obedient to His mother, honoring His foster father, until 
death claimed the holy patriarch. It is the model for all fathers 
and mothers to emulate, that they may become true and God- 
fearing parents, instructing and correcting their children, teaching 
them respect for God and man. 

















DEVOTION OF THE FIRST FRIDAY 


FIRST FRIDAY TALKS 
BY THE REV. JOHN CORBETT, S.J. 
EDITOR OF “THE MESSENGER OF THE SACRED HEART” 


Tue APPEAL FoR LOVE 


The Devotion to the Sacred Heart is a devotion of love. The 
object we honor is our Lord’s Heart of flesh and blood, 
as the symbol or reminder of His love for sinful men. The 
purpose He had in view in revealing this Devotion to the world 
through the agency of Blessed Margaret Mary Alacocque was 
to excite in the hearts of men some return of love, by which 
they would show their appreciation of all that He has done for 
them. Hence His words to His faithful servant and to all the 
world are an appeal for love. ‘Love Me, because I have loved 
you.” “Behold this Heart, which has so loved men that It has 
spared nothing, even to the exhausting and spending Itself in 
order to testify to them Its love.” 


Assuredly our Lord has a right to say to each one of us: 
“See how I have loved you.” To Him, as God our Creator, we 
owe all that we have. Every bone in my body, every nerve and 
sinew, my sight, my hearing, all my senses I have received from 
Him. The faculties of my soul, my memory, my intellect by 
which I can know Him, my will by which I can love Him are 
His gifts. What shall I say of the supernatural order to which 
He raised the human race, enabling man by grace to merit the 
joys of heaven, the vision of God? When by sin this glorious 
heritage was forfeited, “God so loved the world, as to give His 
only begotten Son; that whosoever believeth in Him may not 
perish, but may have life everlasting” (St. John, iii, 16). All 
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the marvels of the Redemption are the fruits of God’s love for 
me. For me He was a Babe in the stable at Bethlehem; for me 
He suffered persecution at the hands of Herod; for me He 
worked in His boyhood in the carpenter-shop at Nazareth; for 
me He was obedient during His hidden life; for me He went 
about preaching the Gospel of the Kingdom, healing the sick, 
giving sight to the blind, raising the dead to life and proving by 
these wondrous miracles that He was truly the Son of God; for 
me He founded His Church and on that day when He announced 
to St. Peter that he was the rock on which the Church would be 
built, Christ our Lord was thinking that nineteen hundred years 
later I was to belong to that Church and to enjoy the inestimable 
privileges of the Catholic Faith. During His Sacred Passion 
He was mocked, He was spat upon, He was beaten on the face, 
He was scourged, He was crowned with thorns for me; for me 
he carried the heavy weight of His cross to Calvary; for me 
He was nailed thereon; for me He shed all His Precious Blood. 
Even death on the cross did not satisfy the yearnings of the 
Sacred Heart to provide for me. Death might have meant 
separation, and so our Lord found a way of staying with us, 
to be offered anew for us every day in the Holy Sacrifice of the 
Mass, to become our daily Food in the Blessed Sacrament of 
the Altar. 

These marks of His love I share in common with all Catholics. 
How can I ever recount all the special personal favors He has 
conferred on me, since the day He placed me on this earth and 
destined me to be with Him forever in Heaven? Truly may He 
appeal to me to love Him and base that appeal on the proofs He 
has given of unfailing love. ‘Let us therefore love God,” says 
St. John, “because God first hath loved us.” 

It is, indeed, one of the marvels of God’s dealing with men 
that He shows so plainly His wish to be loved by them. We 
know that He does not need us or our love. Yet we see that 
He ardently desires it. “Our Lord told me,” wrote Blessed 
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Margaret Mary, “that He wished to be known, loved and adored 
by men and that for this purpose He would communicate many 
graces when they consecrate themselves to the devotion and 
love of His Sacred Heart.” Alas, how many of us are in- 
different to this love! We love our fellow-mortals who love us, 
who are kind to us and strive to help us. Why do we not love 
the Sacred Heart? Why do we not manifest some gratitude 
towards One who is always showering upon us the tenderest 
manifestations of affection? 

Perhaps you will tell me that you do love our Lord, you do 
love His Sacred Heart. Then I ask: Why do you think of Him 
so seldom, why have you almost to force yourself to speak to 
Him in time of prayer, why are you not more careful to avoid 
even slight sins, why are you so lacking in zeal for the interests 
of the Sacred Heart? It may be that we do not ponder enough 
the motives that should urge us to love Him. 

Let this, then, be our First Friday resolution this month to 
consecrate ourselves anew to His love and service. Since He is 
so pressing in His invitation to love him, we must not disappoint 
Him. By frequent repetition of the act of love, it must become 
so familiar as to be almost constant. By watchfulness over self, 
we shall prove ourselves true lovers, who understand all the 
delicacy of refined friendship and never by word or act do aught. 
that could wound our Friend. We shall keep ever before us the 
burning furnace of love in the Heart of Jesus and the touching 
appeal He makes to love Him “who first hath loved us.” 














CONFERENCES FOR YOUNG MEN 


THE SOLDIER OF JESUS CHRIST 


BY THE REV. H. C. HENGELL 


XIV. THe Mass—(Continued) 


In our last conference we saw that to the Christian religion it- 
self, as to the soldier of Jesus Christ, “it is the Mass that matters” 
(Augustine Birrell). Where the Mass is lacking, as in Protestant- 
ism, there Christianity is decadent and quickly resolves itself into 
agnostic or atheistic monism and pantheism. Very few Protes- 
tants to-day believe, in any real sense, in the Divinity of Jesus 
Christ. They do not have the Mass, they do not “show forth the 
death of the Lord until He comes,” they do not “Do this for a 
commemoration of me.” Hence they readily forget Him as the 
true Son of God, and most of their ministers and spokesmen refer 
to Jesus in the same way that they refer to Mohammed or Luther. 
Without the Mass they have forgotten that He is “Christ the Son 
of the living God.” Without sacrifice, in the technical sense of 
an act of worship reserved for God alone, Protestantism is fast 
ceasing to be a religious system, if it ever was one. If it were 
not for the “Protest” in Protestantism, there would be little or 
nothing to distinguish it from a pagan social centre movement 
affording its members frequent opportunity to meet in groups 
congenial to themselves for community singing, for discussions 
on civic righteousness, for prohibition campaigning and for 
furthering their mutual social ambitions. For four hundred years 
without the Mass, Protestantism has almost lost “Christ” out of 
Christianity. It is now “good usage” in the English language to 
call a pagan or even a Jew a Christian. At any rate, the Jew is 
likely to feel hurt if any one says he’s not a “Christian” gentleman. 
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As prefigured in the sacrifices of the Old Testament of the 
Bible, as prophesied four hundred years before Christ by Mala- 
chias (i, 11), as recorded in the New Testament by four Evan- 
gelists and by St. Paul, the Mass is the perpetual Sacrifice of the 
New Law, in which Christ our Lord offers Himself to His 
heavenly Father by the hands of the priest in a real but unbloody 
manner, under the appearance of bread and wine, even as He 
once offered Himself on the cross in a bloody manner. In other 
words, Christ’s offering of Himself, His sacrifice of Himself, is 
one continuous act, transcending, so to say, matter and space and 
time. 

In order to comprehend this fact more fully one should study 
more closely what is really meant by the technical term “sacrifice” 
in general without particular reference to the sacrifice of Christ 
on the cross and in the Mass. 

The catechism defines sacrifice in general as the offering of a 
victim by a priest to God alone, in testimony of God’s being the 
sovereign Lord of all things. A little comment on this definition 
will serve to make it more clear. 

As individuals we are bound to offer God the internal worship 
of our hearts, but, as members of society, also willed and created 
by God, we are bound to offer Him external or visible worship. 
The external offering of many proceeding from the internal offer- 
ing of their hearts is and always has been considered to be the 
chief and central act of every religious system except Protestant- 
ism. It must be the central act of a Divine religion. 

Now there must be a something to offer in this external visible 
way. This something is called the victim. The victim is nat- 
urally some external creature to which God has given being. 
Hence prayer, strictly speaking, is not a victim, nor is sacrifice 
in the technical sense. The victim must be really or symbolically 
destroyed in order to express the idea that those o 
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through the agency of the public’s representative. Since sac- 
rifice is a public act of religion, it requires a public official or 
representative of the public to execute the act for them. Such an 
official representing the public in public sacrifice is called a priest, 
whether pagan or Christian. The priest is selected or ordained 
in the name of the people so that he is authorized to offer sac- 
rifice “first for his own sins, then for the people’s” (Heb., vii, 27). 
In the Catholic religion he is also authorized by Holy Orders to 
represent Jesus Christ in the offering of Christ Himself. The 
Catholic priest represents both Christ and the people in offering 
the sacrifice of the Mass. The Catholic priest’s personal character, 
whether saint or sinner, has nothing to do with the value or the 
validity of the Mass as such. If his private life does not square 
with his sacred office, he will go to hell more surely than any sin- 
ful layman, but the Masses offered by him have infinite value 
because they are officially authorized by Christ Himself. Every 
Catholic priest has holy orders from Christ to offer the Mass in 
the words “Do this for a commemoration of me.” Hence, those 
Catholic people who neglect Mass because they have a real or 
fancied grievance against the priest who offers it, are foolish and 
ignorant regarding the real sources of the graces that flow from 
every Mass. That real source is Christ Himself and not His 
poor sinful representative, the human priest. Catholics who neg- 
lect Mass because they do not like the priest, bite off their noses 
to spite their faces. What would happen to a soldier who would 
refuse to salute an officer merely because he didn’t like him? 
What will happen to the Catholic who refuses to attend the Mass 
of any priest who, whether worthy or unworthy, is an officer in 
the army of Jesus Christ? 

Sacrifice is offered to God alone because it is meant precisely 
to express His supreme dominion over all things. Hence, to 
attempt to offer sacrifice even to the Blessed Virgin would be 
idolatry, because it would express the idea of placing her over 
God Himself. The Mass, however, may be offered to God in 
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her honor and in honor of the angels and the saints, because that 
constitutes merely an invitation from us to them to join us in 
praising God through His Divine Son and in thanking Him for 
doing such wonderful things in His saints. 

Prayer is the lifting of our minds and hearts to God. The 
Sacraments are visible signs of the inward grace which God con- 
fers upon the soul. The sacramentals or ceremonies of the Church 
express outwardly the sentiments of our hearts. But the Mass is 
the most excellent of all; namely, the sacrificial offering of the 
Divine Victim, Christ, in order to acknowledge publicly God’s 
supreme dominion over us. 




















CONFERENCES FOR THE HOLY NAME SOCIETY 


BY THE REV. THOMAS M. SCHWERTNER, O.P. 


XIV. JEsus—A BountEous NAME 


If our first parents, after the fall in the Garden of Eden, did 
not lose all hope of being reconciled with God and all courage 
to continue striving to undo their evil action, it was because the 
Almighty, even whilst imposing upon them the bitter punishment 
they merited, promised them that the Redeemer would come in 
the fulness of time to break the chains which they had forged 
for themselves and all their progeny. Hence, they did penance, 
not only to show their own detestation of the sin they had com- 
mitted, but to teach their children and their children’s children 
to hope for the coming of the Saviour. At diverse times—espe- 
cially when the Jews—the “Chosen People’—seemed to be in 
danger of forgetting this promise of pardon made in Paradise, 
God renewed and repeated it to those who were especially dear 
to Him—Abraham, Isaac and David. The Prophets continually 
held this hope before the people, who were thus fired to look 
eagerly for the coming of Him who had been promised as the 
Saviour of His people from spiritual death. With holy impa- 
tience Isaias exclaimed, ‘Oh, that Thou wouldst rend the heavens 
and wouldst come down!” (lxiv, 1). And David cried out: “Into 
Thy hands I commend my spirit ; Thou hast redeemed me, O Lord, 
the God of truth” (Ps., xxx, 6). He was the expectation of all 
the nations. Like slaves, they awaited His coming, for He would 
break the chains that bound them and restore them to the liberty 
forfeited by Adam in Paradise. 

And when the time was come, Jesus, the Christ, the Messias, 
came in poverty and humility. He came to save us from our sins. 
We who had offended God were unable to make full reparation. 
We could not pay the price. Jesus did it because He loved us 
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and took compassion upon us. We had as little right to expect 
Him to take upon Himself the payment of our debt as slaves 
would have to ask their lord to send his son to buy back for them 
their freedom through the forfeiture of all he possessed, even 
life itself. But Christ did this. He gladly paid the price of His 
own Blood for our ransom, knowing that it would cry out more 
loudly than the blood of Abel to the Heavenly Father for mercy 
and pardon. “But you are come . . . to Jesus, the Mediator of 
the New Testament and to the sprinkling of blood which speaketh 
better than that of Abel” (Hebr., xii, 22-24). Christ came to 
redeem us. “What do you need to fear, O sinner, if you detest 
your sins?” cries out St. Thomas of Villanova. Do you think that 
He who came to save you and died the death to do so, would wish 
to damn you? Do you think that He who came down from 
Heaven to save you will, if you are penitent, reject you? “He 
put on the poor envelope of human flesh so as not to frighten us 
away, but to win us to Himself and make us children of God” 
(Gal., iv, 5). He wishes even a closer union. “He put on the 
poor habiliments of flesh so that He might consider and call us 
His brethren” (Hebr., ii, 11). 

If Christ wishes us to be so intimately joined to Him, if He 
wishes us to ask Him for all good things, then we can understand 
why He allows us to use His Name. When seeking a favor, a 
promotion or a gift in earthly affairs, we look around for letters 
of recommendation from a man whose name carries weight. If 
he recommend us, we may hope for the best. Christ says we 
should ask all things in His Name, and He, who knows God be- 
cause He is one with Him, begs us plead in His Name and in 
virtue of His merits (John, xvi, 23). “He that spared not even 
His own Son, but delivered Him up for us all, how hath He not 
also, with Him, given us all things?” (Rom., viii, 32). St. Am- 
brose says somewhere beautifully : “In Christ we have everything, 
and Christ is everything to us. Do you seek a physician to cure 


your wounds? He isa physician! Are you burning with the fire 
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of fever? He is a source of refreshment. Are you borne down 
by misery? He is justice. Do you need help? He is strength, 
Are you afraid of death? He is life. Do you long for Heaven? 
He is the way. Do you flee from darkness? He is the light. Do 
you seek food? He is nourishment. Whatsoever you can wish 
or stand in need of, you will find in Him!” And again the same 
saint writes: “If the wolf is creeping upon you, hold fast to the 
rock and he will fly. Your rock is Christ. If you take refuge 
with Him, the wolf runs away and he cannot affright you. Peter 
sought this Rock eagerly when he wavered on the waves, and 
immediately he found what he sought because he got hold of the 
right hand of Christ, for He took Him by the hand and set him 
far from danger.” 

“In Christ are all the treasures of wisdom and knowledge” 
(Coll., ii, 3). Therefore, we need never be afraid of approach- 
ing Him in any vicissitude of life. “He knows what is in the 
heart of man.” He knows our weakness and He knows the pos- 
sibilities of good that lie latent within us. He bids us have con- 
fidence in Him because he has proved His love for us and His 
interest in us. There is not a good thing that He cannot give us. 
He bids us do all things in His Name. Because our works are 
small and puny, He asks us to make them meritorious through 
Him, just as those “who have washed their garments in the blood 
of the Lamb” (Apoc., vii, 14). 

“Having therefore a great high priest that hath passed into 
the heavens, Jesus, the Son of God, let us hold fast our confes- 
sion. For we have not a high priest who can not have com- 
passion on our infirmities; but one tempted in all things as we 
are, without sin” (Hebr., iv, 14, 15). In trouble, in sorrow, in 
doubt, in discouragement, in temptation, in sin, let us invoke the 
Name of Jesus whose delight it is to come to the rescue of those 
whom He has redeemed by His Blood and who trust in Him 
“Let us, therefore, go with confidence to the throne of grace; that 
we may obtain mercy and find grace in seasonable time” (Hebt, 
iv, 16). 

















CONFERENCES FOR MARRIED WOMEN 


BY THE REV. REYNOLD KUEHNEL 


XXXVIII. Wxat THE Mopern Mrxep MarriaGE MAKES OF A 
HoMeE 


St. Monica entered a mixed marriage in obedience to the wish 
of her parents. Their intentions were good and sincere, but based 
only on worldly considerations, and therefore doomed to disap- 
pointment. The parents depended upon the fine promises of Patri- 
cius. But, like in countless cases of our own day, these promises 
were made without serious intention of keeping them. Both the 
bride and her parents were sadly deceived. The same happens 
in our own time. Human nature does not change. 


What makes matters worse in our day is that many mixed mar- 
riages are entered, not with the will or consent of parents, but con- 
trary to their wishes and counsels. 


St. Monica, acting in implicit obedience to her parents, could 
rely upon the help and blessing of God. Those who enter such 
unions against the wishes and against the will of parents deprive 
themselves of whatever blessing and help they might otherwise 
hope for from God. | 


To those who would put faith in ante-nuptial promises I would 


suggest an examination of the parish records. Look over the © 


baptismal records, the funeral records, the pew rent books, the 
collection records. Ask the parish priest how as a rule the wives 
of Protestant husbands, how Catholic husbands of Protestant 
wives, attend church; how often they receive the Sacrament; in- 
quire what the percentage of attendance in parish or Sunday-school 
is of the children of mixed marriages. Now, understand me well. 
There are exemplary Catholics leading devout and dutiful lives 
among those of our faith living in marriage with Protestants. All 
honor to them, but they are the exception, not the rule. 


I know that in some localities mixed marriages can hardly be 
avoided. In such cases we may hope that God will not refuse 
special graces. In some cases such marriages may even be more 
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or less unavoidable. Nor need we overlook the fact that in some 
mixed marriages the non-Catholic party becomes Catholic. Against 
this it is to be stated that in a great many more cases the Catholic 
party, and the children of that marriage, turn away from the 
Church. The few gains do not make up for the many losses, 
Mixed marriages are not fruitful in making converts to the Catholic 
Church. Let us take the case of an average mixed marriage and 
examine its working. 

A Catholic young woman has been in a religious atmosphere 
from childhood. In her parental home a sincere Catholic spirit 
pervaded all actions and undertakings, and receiving the Sacraments 
frequently was the family order. This young woman marries a 
Protestant and enters his home. He and his people are Protestants 
of some, or possibly of no, particular denomination. They have 
grown up in the belief that Catholics are ignorant and superstitious 
people and that the Catholic Church is untrustworthy and domineer- 
ing. How welcome a Catholic must be in such a home! She enters 
this home as one of the family, and still she is mot one of them. 
The husband has made the required promises and the Catholic wife 
is permitted to go to her Church as often as she likes and whenever 
she likes. 

But soon the young Catholic wife will feel the utter lack of 
Catholic atmosphere in her new home. She will feel, and be made 
to feel, that her religious convictions are scorned, and at best but 
good-naturedly tolerated. It will take a great deal of courage to 
persevere in her religious practices, and, alas, many give up the 
struggle for the sake of peace. Even if the Protestant husband 
respects her convictions, his relations have assumed no such obliga- 
tion, and too often they make life miserable for the Catholic wife. 
But the crucial period arrives when the first child is born. Promises 
or no promises, in too many cases a Protestant baptism and Protes- 
tant education is in store for the child, and for further children, and 
I need not dwell upon the humiliation, the worries, and the remorse, 
that are the share of the Catholic mother of such children. 

The Catholic wife, furthermore, is in danger of being divorced by 
her Protestant husband. 

It such a Catholic wife should get seriously sick, her requests 
for a priest are often ignored, and any opportunity to receive the 
last Sacrament is denied her. 
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SERMONS FOR THE CHILDREN’S MASS 


A COURSE OF INSTRUCTION IN CHRISTIAN 
DOCTRINE 


THE MEANS OF GRACE 


5. JUSTIFICATION 


In spite of receiving help from above, we frequently disobey 
God’s law, although the observance of the commandments is the 
way of salvation. We fail in doing our duty, fall into sin and 
deprive ourselves of the hope of eternal happiness. We should be 
most miserable, if we had no assurance of forgiveness; but Christ 
teaches explicitly that penitent sinners can be restored to God’s 
favor and justified. Justification is not simply a removal of the 
penalty due to sin, for if God is to remit the punishment incurred 
by a sinner there must be in his heart something that renders him 
deserving of such remission. God neither inflicts nor remits punish- 
ment arbitrarily. 

Nor is justification a mere declaration of justice, such as is made 
when a man is acquitted of some charge brought against him; for 
God, who searcheth the heart, cannot possibly regard a man as 
other than he really is. Nor is justification an ascription to the 
sinner of the sanctity and justice of Christ, for although these are 
the ground of our justification, they are not justification itself 
Justification involves the remission of both the guilt and penalty of 
our sins; it renews our spirit and pours the love of God into our 
hearts, so as to dwell and work within them; it makes us act ina 
way pleasing to God and restores us to the position in which we 
were before our fall into sin. Justification is something interior, 
and all the terms used in Holy Scripture to designate it, such as 
conversion, regeneration, renewal and sanctification, indicate some 
interior change. 

It is plain that man cannot merit justification, and that it is impos- 
sible for him to become holy simply by employing his natura 
faculties. He would have to begin by being morally good, as other: 
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wise we should have a result without a cause. Therefore the 
change must be effected by God’s grace, which is called for this 
reason sanctifying grace. A man who, relying on God’s inex- 
haustible goodness and mercy, continued to sin, would be guilty of 
shameful ingratitude and presumption. 

In order to receive the grace of justification, we must prepare 
ourselves; for it is not enough to believe that God will forgive us 
for the sake of Christ’s merits, but we must believe further that 
He rewards the just and punishes the wicked, and cannot possibly 
take pleasure in sin, nor bestow on the sinner the rewards promised 
to the righteous. This belief inspires us with wholesome fear, 
which begets horror for sin, as the reason for our forfeiting God’s 
love. The consideration of divine justice does not plunge a sinner 
into despair, but makes him hope for pardon, relying on God’s 
mercy, since Jesus died in order to effect our reconciliation with 
Him. Perceiving the boundless love of God for man, the sinner 
begins to love Him as the source of all sanctity and justice, and this 
love arouses in his heart a horror of sin, that grows more intense in 
proportion to the intensity of his love. He resolves to lead a better 
life, to keep the commandments, and to use the means of grace 


offered by our holy religion. This doctrine may be summed up as 
follows: 


1. In order to obtain the grace of justification, we must believe 
that God abhors and punishes sin. 


2, We must acknowledge our sin and hope for pardon, relying 
on the merits of Jesus Christ. 


3, We must abhor our sin as a wrong done to God. 
4, We must do our best to prevent its consequences from injur- 
ing ourselves and others. 


5. We must resolve to amend our way of life in accordance with 
God’s will. 


6. We must have recourse to the Sacraments. 


As soon as a man is justified in God’s sight, his works become 
meritorious, and he can grow in sanctity, advancing day by day on 
the path of perfection, since in addition to sanctifying grace he 
teceives also actual grace, which enables him to keep the command- 
ments and do good works. Yet even a just man cannot be com- 
pletely free from anxiety, since he is always liable to lose his justice, 
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and actually does lose it by grievous sin. Still if he relapses into 
sin, he should not despair, since he may be restored to his former 
state of justice. Let him trust God and do his best to improve, and 
then God will certainly not forsake him. Amen. 


6. THe SACRAMENTS IN GENERAL 


The grace of God is indispensable to us, if we are to be just and 
pleasing to Him, and able to do good and meritorious works. God 
the Father promised us this grace, God the Son acquired it for us, 
and God the Holy Ghost desires to communicate it to us. This is 
undoubtedly true, but nevertheless our nature craves perceptible 
signs, by means of which God gives His graces and applies to us the 
merits of Jesus Christ. It was to satisfy this craving on the part 
of human nature that our Lord instituted the Sacraments, which 
are outward and visible signs, ordained by Christ Himself, as the 
means whereby we receive God’s grace and interior sanctification. 
They are outward signs or actions, perceptible to the senses, and 
performed whilst certain words are uttered; and their effect is to 
produce or increase sanctifying grace; e. g., in baptism. This pro- 
duction or augmentation of grace, combined with an outward and 
visible sign, is not the work of nature, nor can it be performed 
by any creature, but only by a divine power, such as resides in 
Jesus Christ. It was He who united the interior working of grace 
in our souls with certain exterior signs. For instance, He instituted 
baptism as a channel of grace. 


In human life there are seven occasions when we stand in need 
of peculiar grace. 


1. At our entrance into this world and, 2. at our departure 
from it. 

Being Adam’s descendants we are born in sin, and are therefore 
unworthy to be admitted to the Kingdom of God. Consequently it 
is most essential for every human being to be born again spiritually 
and again rendered fit for admission to eternal life. This rebirth 
takes place at Baptism. When we come to die, we need abundant 
grace to stand firm in our last conflict, and to endure to the end. 
This grace is given us in Extreme Unction. 


3. At our start in life, which is apt to be full of peril. For this 
reason Christ instituted Confirmation. 
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4, Whenever we fall into sin, to enable us to rise again and obtain 
forgiveness we have the holy Sacrament of Penance. 


5. After our restoration to grace, we still require fresh strength, 
and obtain it in the holy Sacrament of the Altar. 

6. Matrimony, which is of the utmost importance to the human 
race, was raised by Christ to the dignity of a Sacrament. 

7. The Sacrament of Holy Orders was instituted by Christ for 
the purpose of forming a priesthood. 

There are therefore seven Sacraments, and they were enumerated 
by the last General Council and are mentioned in the writings of 
the Fathers. 

Some of the Sacraments confer sanctifying grace where it did 
not previously exist; others increase grace already present. Some 
are necessary to all men, others only to particular individuals. Some 
can be received once only, others frequently. Some can be admin- 
istered exclusively by a bishop, others also by priests. 

They are administered with various ceremonies determined by 
the Catholic Church, but these ceremonies do not belong to the 
essence of the Sacraments, and are designed to call forth and main- 
tain feelings of confidence, humility, gratitude, love, etc. They 
must not, however, be omitted or modified arbitrarily and without 
real necessity. The efficacy of the Sacraments depends, not on the 
person administering them, but on God’s will and the merits of 
Jesus Christ. 

As often as we receive a Sacrament, certain preparation is re- 
quited of us; this is indispensable, if we are to receive God’s grace, 
for whoever receives a Sacrament without due preparation, not only 
deprives himself of the graces conferred by means of the Sacrament, 
but also commits a grievous sin. 

It is therefore a mistake to suppose that the Sacraments accom- 
plish everything, without any co-operation on our part; or that we 
are very religious if we receive the Sacraments very often although 
we may have made no proper preparation. 

The test of a due reception of the Sacraments is our progress 
and growth in virtue. 

Let us thank God for instituting the Sacraments, since they are 
the channels of the graces necessary to our salvation. Let us 
resolve never to dishonor them in any way, and never to receive 
them without careful preparation. Amen. 
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7. BAPTISM 


A certain kind of baptism was common among the Jews, who 
immersed in water any Gentile converts to Judaism. The object 
of this ceremony was to purify them, as it were, from paganism, 
and the converts were regarded as regenerate. This baptism was, 
however, merely symbolical, typifying, but not effecting, a spiritual 
rebirth and purification of the soul. 


When John, our Lord’s forerunner, came to the Jordan and began 
to preach in preparation for the advent of Christ, he baptized his 
followers, 7. ¢., he immersed them in the river in token of penance. 
He wished them to realize the necessity of repentance, if they were 
to be cleansed from sin. The baptism of John was a ceremony, 
representing, but not effecting, the removal of guilt. St. John 
himself acknowledged this when he said: “I indeed baptize you in 
water unto penance; but he that shall come after me is mightier 
thanI . . . heshall baptize you in the Holy Ghost and fire.” 


Finally Christ came, the Saviour of the world, the one whom 
St. John had foretold as mightier than himself, and He instituied 
baptism as the means whereby a man could be spiritually born 
again, and filled with grace by the Holy Spirit, and rendered fit 
for admission to the kingdom of heaven. This was indicated by 
our Lord when He came to receive the baptism of John in the 
Jordan, and it was stated by Him explicitly, when He said to 
Nicodemus: “Amen, amen, I say to thee, unless a man be born 
again of water and the Holy Ghost, he cannot enter into the King- 
dom of God” (John, iii, 5). Finally He instructed His disciples 
to baptize all nations, and they were most careful to carry out this 
command. Thus Jesus really instituted baptism of a kind totally 
different from that of the Jews and also from that of St. John. 
The outward sign in baptism is the water flowing whilst the words 
prescribed by our Lord are spoken. 


It is certain that water must be used, for our Saviour said: “Un- 
less a man be born again of water and the Holy Ghost, he cannot 
enter into the Kingdom of God.” St. Paul too speaks of the Church 
as “cleansed by the laver of water” (Ephes., v, 26). In early times 
baptism was always administered by immersion, but subsequently 
by sprinkling or pouring water upon the head of the person to be 
baptized. The benefits conferred by baptism are very great, inas- 
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much as it cleanses us from all sin, removes all the penalty due to 
sin, bestows sanctifying grace, and incorporates us into the Church 
of Jesus Christ. 


1. Baptism cleanses from sin. Hence in his first public discourse, 
St. Peter said: “Do penance, and be baptized every one of you in 
the name of Jesus Christ for the remission of your sins; and you 
shall receive the gift of the Holy Ghost” (Acts, ii, 38). St. Paul, 
addressing the Corinthians after their baptism, said: “But you are 
washed; but you are sanctified; but you are justified in the name 
of our Lord Jesus Christ” (1 Cor., vi, 11). Christ died for men, 
in order to obtain for them the grace of the regeneration effected 
in baptism by the words of the baptismal formula, rendering the 
person baptized clean and holy, and capable of further sanctification. 
Concupiscence, 7. e. a tendency to evil, remains, it is true, after 
baptism, but it is not sin, although resulting from and tending to 
sin. 


2. Baptism remits all the penalty due to sin. St. Paul says that 
those who are baptized are dead to sin, and that if they be dead 
with Christ, they shall live also together with Him. This has been 
the invariable doctrine of the Church in every age, and accounts 
for the fact that no penance is ever imposed on those who have 
just been baptized. 


3. Those who are baptized receive sanctifying grace. St. Paul 
writes to Titus: “When . . . our Saviour appeared, 
according to his mercy He saved us, by the laver of regeneration, 
and renovation of the Holy Ghost . . . that being justified by his 
grace, we may be heirs according to hope of life everlasting” (Tit., 
ili, 4-7). Thus we become children of God and inheritors of the 
kingdom of heaven. 


4. The baptized become members of the Catholic Church, and 
participate thenceforth in all the privileges of membership, for in one 
Spirit were we all baptized into one body, and are the children of 
God by faith in Christ Jesus (1 Cor., xii, 13; Gal., iii, 26). 


We can never thank God enough for the benefits received in Holy 
Baptism. Let us often think of them and do our best not to waste 
them, but rather to live and die in the name of Him who bestowed 
them upon us. Amen. 
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8. Tue NEcEssity oF BAPTISM 


All men, being descendants of Adam, are born with a nature that 
is sinful and incapable of true virtue, hence all require to be born 
again. Our Lord tells us this plainly, for He says: “Amen, amen, 
I say to thee, unless a man be born again of water and the Holy 
Ghost, he cannot enter into the Kingdom of God” (John, iii, 5), 
Adults as well as children need regeneration, and both alike must 
be baptized, if they are to enjoy the benefits conferred by baptism. 
As, however, children cannot hold false or perverted principles, 
they are not required to possess faith as a preliminary to baptism; 
only the tendency to evil has to be eliminated in their case. Baptism 
cannot have so decided and immediate an effect upon a child as 
upon an adult. As a moral aid to sanctification baptism must be 
preceded by due preparation, and must be employed for the purpose 
for which it was designed. Now a child cannot be prepared for 
baptism; the god-parents make a profession of faith on his behalf, 
but a time must come when the child assumes his own responsi- 
bilities and takes upon himself the obligations that they incurred in 
his name. This occurs when he reaches the age of reason, and can 
be instructed in our holy religion. It is then that he becomes 
bound to consider for himself what took place at his baptism, and 
what duties and obligations he incurred. He must then be con- 
vinced of the sanctity and importance of the Sacrament that he re- 
ceived in his infancy, and renew the promises made at that time on 
his behalf. As soon as a child attains the age of reason, he becomes 
capable of independent belief, volition and action, and these faculties 
gain strength and permanence through the baptism already received. 
The child thenceforth freely and gladly professes his faith in 
Christ’s divine teaching, and the remembrance of the obligations 
that he has incurred urges him to respect the truth and virtue incul- 
cated by our Lord, and to resist the suggestions of evil more and 
more stoutly, as his spirit grows in true honesty and sanctity. 

Although Holy Baptism is the means appointed by God for mak- 
ing men holy and heirs of the kingdom of heaven, those who cannot 
receive it, may nevertheless obtain the grace of the Sacrament, if 
they turn to God with their whole heart, repent of their sins, trust 
and love God as their Father, and are willing to avail themselves of 
all the prescribed means of salvation. They are said to have the 
baptism of desire. 
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All who die as martyrs for the sake of righteousness likewise 
receive the grace of baptism. Whoever reverences God so deeply 
as rather to sacrifice life itself and die a death of agony, than act 
in opposition to His holy will, must certainly love God above all 
things, and by the baptism of blood they are undoubtedly admitted 
to the happiness promised to all who love Him. 

The right to administer and to regulate the administration of 
baptism was given by Christ to the apostles and their successors, 
i. e. to the bishops and priests of the Church. Deacons are also 
permitted to baptize, and in case of necessity anybody can administer 
this Sacrament, provided that the essential parts of the ceremony 
are not omitted. 

Adults who, not having been baptized in infancy, desire baptism, 
must make due preparation. They must act freely and with pure 
intention, after being instructed in the Catholic religion. They must 
believe in God and Jesus Christ, and hope for mercy, relying on 
Christ’s merits. They must love God and their neighbor, and repent 
truly of their sins. At baptism they promise solemnly to believe 
in Jesus Christ, to obey His precepts and to avoid all sin and error. 

We too ought frequently to call to mind the grace given us at 
baptism, and to renew our promises, and we should do well to 
examine ourselves from time to time, and see how far we have been 
true to them. After each such examination we should seriously 
resolve to lead a really Christian life as members of Christ and 
temples of the Holy Ghost. A renewal of our baptismal vows may 
with advantage be made at definite seasons, for instance, at New 
Year’s, on our birthday, after receiving Holy Communion, and at 
Easter and Pentecost. 

My brethren, let us thank God for allowing us to receive Holy 
Baptism, since it is indispensable to salvation. It behooves us to do 
our utmost to extend this great benefit to all mankind, and to 
meditate upon our baptismal vows, and try to be faithful to them, 


resolving to be Christians not only in name but in deed and in truth. 
Amen, 


9. Tue ADMINISTRATION OF Hoty Baptism 


The administration of Holy Baptism is accompanied by various 
ceremonies. The name of some saint is given to the child, (a) in 
token of his being enrolled among the members of Christ’s Church, 
whom St. Paul calls saints, (b) in order that he may have a patron 
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saint to pray for him, and (c) that this saint may be his model 
throughout life. 


The priest asks the god-parents what they desire, and they answer, 
in the name of the child, “The Catholic faith,” or else “Holy Bap- 
tism.” This is done to show that no one is baptized against his 
will. 


The priest asks further what benefit faith bestows, and the god- 
parent answers: “Eternal life.” The priest continues: “If thou 
wilt enter into eternal life, keep the commandments. Thou shalt 
love the Lord thy God with thy whole heart, with thy whole soul, 
and with thy whole mind, and thy neighbor as thyself.” Thus the 
person to be baptized is reminded briefly of the law of Christ; only 
these two commandments are mentioned, because they comprise all 
the rest. 


The priest then breathes on the child, in token that divine grace, 
which is the supernatural life of the soul, is imparted to him by 
baptism, just as God breathed an immortal soul into Adam, and 
Jesus by His breath conferred the Holy Ghost on His apostles. 
The priest next calls upon the impure spirit to depart and give 
place to the Holy Ghost. He marks the child’s brow and breast 
with the sign of the Cross, to signify that the new Christian must 
ever retain the teaching of Christ in his heart, and confess it boldly 
before all the world, glorying, as St. Paul says, in the Cross of 
Christ. A little salt is put into the child’s mouth, to signify that 
heavenly wisdom, the salt of life, will preserve him from the cor- 
ruption of sin, so that his delight may be in God and holy things, not 
in the wickedness of the world, and that his speech may be worthy of 
a Christian, and savor of modesty. 


After this the priest lays the end of his stole upon the person to be 
baptized, and admits him into the church, saying: “N, enter into 
the temple of God, that thou mayest have part with Christ unto 
life everlasting.” The Apostles’ Creed and the Our Father are 
repeated by the priest and the sponsors to show that a person, 
though baptized, cannot be a Christian unless he have in his heart 
faith, hope and charity, which must prevail over all his evil passions. 
Then the priest asks: “N, dost thou renounce Satan ?—and all his 
works ?—and all his pomps?” and the sponsor answers each question 
in the affirmative. Whoever intends to be a Christian, must first 
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solemnly promise to forsake the world, the flesh and the devil, and 
to abhor them as the most dangerous enemies of his soul. 


The priest next moistens his fingers with spittle and touches the 
child’s ears and nose, saying: “Be thou opened, for a savor of 
sweetness. But do thou, Satan, begone.” He is here following our 
Lord’s example, who cured a deaf and dumb man by touching him 
with spittle. The ceremony signifies that the child is to open his 
ears to the divine teaching of Christ, and his mouth to proclaim the 
praises of God, whilst he offers his body as a living sacrifice well 
pleasing in God’s sight. The child is then anointed with holy oil in 
the form of a cross on his breast and between his shoulders, whilst 
the priest says: “N, I anoint thee with the oil of salvation in 
Christ Jesus, our Lord.” St. Ambrose and St. John Chrysostom 
tell us that this is done in order to make the child a valiant soldier 
of Christ, for in ancient times soldiers and athletes used to be rubbed 
with oil before the combat. 


The priest proceeds to question the person to be baptized, saying: 
“N, dost thou believe in God the Father Almighty, Creator of 
heaven and earth?”—“Dost thou believe in Jesus Christ, His only 
Son, our Lord, who was born into this world and suffered for us?” 
—“Dost thou believe in the Holy Ghost, the Holy Catholic Church, 
the Communion of Saints, the forgiveness of sins, the resurrection 
of the body, and life everlasting?” The sponsors answer each ques- 
tion in the affirmative. The Church desires no one to become a 
Christian in name only or under compulsion, and therefore she re- 
quires a public and definite profession of faith. By asking these 
questions she shows that no one, though baptized, can be savéd, 
unless he believe and do all that a Catholic Christian is required to 
believe and do, as soon as he is able to act for himself. 


The priest then asks: “N, wilt thou be baptized?’ and the 
sponsor answers: “I will.” This question is asked because the 
Church will not constrain any one against his will to enter her fold. 
The actual baptism follows at this point. The priest pours water 
thrice over the child’s head, saying at the same time: “N, I bap- 
tize thee in the name of the Father, and of the Son, and of the 
Holy Ghost. Amen.” If the child has already been privately bap- 
tized, because he seemed likely to die, the priest administers baptism 
conditionally, saying: “Unless thou art already baptized, I baptize 
thee,” etc. After this he anoints the child with chrism on the top 
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of the head, praying God to anoint him with abundant graces, 
Then he lays a white cloth over him, praying that the child may 
appear wearing the white robe of innocence unstained before the 
judgment seat of Christ. He then gives a lighted candle to the 
person baptized, or to the sponsor, saying: “Receive this burning 
light, and keep thy baptism blameless; observe the commandments 
of God, that when the Lord shall come to the nuptials, thou mayest 
meet Him, together with all the Saints, in the heavenly court, and 
have everlasting life.” The lighted taper represents the doctrines 
of Christianity and the good works of a Christian. You see, my 
brethren, how many beautiful ceremonies belong to the administra- 
tion of baptism; every one of them has a meaning, and they show 
what importance the Church attaches to this Sacrament. Wher- 
ever you are present at a baptism, remember what it all means, and 
try to live in accordance with your baptismal vow. Amen. 
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ROMAN DOCUMENTS FOR THE MONTH 


I. SPECIAL INDULTS NOT ABOLISHED BY THE CODE 


The S. Consistorial Congregation, July 1, 1918, answers that 
in the revocation of faculties formerly conceded to bishops cer- 
tain indults granted to some dioceses and relative to the applica- 
tion of Holy Mass in favor of Seminaries are not included and 
these will therefore continue. 


II. Days ON WHICH THE VOTIVE Mass pro Sponsis is PERMITTED 


The S. Congregation of Rites by decree of June 14, 1918, 
decides the following questions relative to the nuptial Mass: 1. 
Since in Canon 1108, §3, bishops are given the privilege to allow 
the solemn blessing of marriage even during the closed seasons 
of Advent and Lent, the question arises whether in the Masses 
on Christmas and Easter Sunday the oratio pro sponsis may be 
added, if the bishop has permitted the nuptial blessing, though 
these feasts otherwise exclude any other collect or commemora- 
tion. The S. Congregation answers that the oratio pro sponsis 
may be added under one conclusion with the collect of the day. 
2. The second question is, whether in the closed seasons the 
votive Mass pro sponsis may be said. The S. Congregation an- 
swers that it may be said with the exception of Sundays, feasts 
of precept, feasts of the I. and II. class, privileged octaves of 
the I. and II. order, privileged ferias and the vigil of Christmas. 
3. The third question refers to the privileged vigils of Pentecost 
and the Epiphany, as to whether the votive Mass pro sponsis 
may be said on these days. The S. Congregation answers that 


the votive Mass may mot be said on either vigil. 
159 . 
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III. SEcuLAR POSITIONS OF THE CLERGY 


A decree of the Consistorial Congregation, Nov. 18, 1911, 
had forbidden the clergy to take without permission of the Holy 
See secular positions and responsibilities, especially in reference 
to banks and other such institutions, even though they were 
principally intended for the benefit of the poor. Canon 139, § 3 
of the Code now forbids the clergy without the permission of 
the bishop to act as agent for the goods and property of lay 
people, or to assume any other secular offices. The S. Con- 
gregation was asked whether in all such cases the permission 
of the Ordinary of the diocese is sufficient, or whether per- 
mission of the Holy See must be obtained. The answer of the 
Pontifical Committee for the Authentic Interpretation of the 
Code is that the Ordinary can give the permission. 


IV. TERM oF OFFICE OF LocAL RELIGIOUS SUPERIORS 


Canon 505 rules that local superiors of any religious or- 
ganization shall not hold office in the same house for more 
than three years, or at most for two terms of three years each. 
The question arose whether this rule is to be applied also to 
the superiors or directors of schools, hospitals, and other re- 
ligious institutions. The Committee of the Code answers that 
the rule applies also to such officials, if they are at the same 
time superiors of the religious community. If, therefore, one 
religious is superintendent of the school, college, academy, hos- 
pital, orphan asylum, etc., but another religious is superior of 
the religious community connected with the school or institu- 
tion, the superintendent may be appointed and re-appointed for 
any length of time. 


V. Liapitiry To Minitary SERVICE IS AN IMPEDIMENT TO 
ORDINATION 


Concerning the impediments of ordination Canon 987, § 5, rules 
that men who are by the civil law held to compulsory military 
service, in countries where the right of the Church for exemp- 
tion of her ministers is not respected, shall not be ordained until 
after having finished their period of military service. If there 
is question of those who have not yet been called, either because 
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they have not reached the military age, or have been called and 
examined but have been declared temporarily unfit, it was doubt- 
ful whether they could be ordained. The Committee of the 
Code answers that these men are forbidden to be ordained and 
that the prohibition includes not only major orders but even 
tonsure and minor orders. 


VI. BETROTHAL CONTRACT DOES NOT GIVE RIGHT TO ENFORCE 
MARRIAGE 


If the betrothal contract is unjustly broken, the injured party 
cannot stop the offender from contracting marriage with a third 
party by bringing suit against him in court. The Committee of 
the Code rules that while the Church admits suit for damages 
where the unjustified breaking of the engagement-has caused 
harm to the other party, marriage with a third party is not to 
be delayed for reason of this suit pending in court. It has, 
furthermore, been doubtful to what court a suit for damages 
caused by unjust breach of promise should be directed. The 
Committee answers that this is a matter of mixed forum, that 
is to say, the case may be tried either in the ecclesiastical or the 
civil court, at the option of the injured party. 


VII. IGNoRANCE OF CHRISTIAN DOCTRINE OF PARTIES TO BE 
MARRIED IS NOT AN IMPEDIMENT IN THE STRICT SENSE 


If the one or the other of parties to be married are ignorant 
of the fundamental points of Christian faith, is the pastor to 
refuse to marry them, or at least to delay marriage until they 
have been sufficiently instructed, since Canon 1020, § 2, rules that 
the pastor is to inquire whether the parties are sufficiently in- 
structed in Christian doctrine? The Committee answers that 
the pastor is rather to instruct them in those points that are 
necessary means of salvation and those truths that every Catholic 
is obliged to know. If they refuse to come for instruction, he 
shall not refuse to assist at their marriage if thete is a grave 
reason not to refuse; but if time permits, he is to consult the 
Ordinary before assisting, in accordance with Canon 1066 which 
demands this in case of public sinners and of people publicly 
known to be under ecclesiastical censure and who refuse to go 
to confession and to be reconciled to the Church. 
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VIII. Banns or Marriace, Testimonium Libertatis 


Canon 1023, § 2, rules that if one or the other of the parties 
to be married have, after reaching the age of puberty, lived in 
other places for six months or more, the pastor shall explain 
the case to his Ordinary, and the latter shall use his own judg- 
ment whether the banns are to be published in those places, or 
whether other proof is to be obtained for ascertaining the free 
state of the couple. If the parties have lived in distant places 
from where it is impossible, or very difficult, to obtain infor- 
mation concerning the free state of the persons, the pastor may 
not of his own authority tender to them the oath, to receive their 
sworn statement. The Committee of the Code decides that the 
pastor is to submit the matter to the judgment of his Ordinary, 
who may prescribe other ways of investigation, and may also 
authorize the pastor to tender the oath to the parties. 


IX. Case oF DoustFuL IMPEDIMENT OF CONSANGUINITY, IN 
WHICH MARRIAGE IS ABSOLUTELY FORBIDDEN 


There is no longer any impediment of affinity from illicit in- 
tercourse; but if such intercourse had preceded the date of birth 
of a girl to be married, suspicion may arise in some cases that 
the girl is perhaps the daughter or sister of the man whom she 
intends to marry. The Committee of the Interpretation of the 
Code answers that this case is settled by Canon 1076, § 3, which 
rules that marriage shall never be permitted if there is any good 
reason to suspect that the parties are blood relations in the direct 
line in any degree, or in the first degree of the collateral line. 


X. How THE IMPEDIMENTS OF MARRIAGE ABOLISHED BY THE 
CopDE AFFECT Past AND FUTURE MARRIAGE 


In reference to past acts the Code is not retroactive. There- 
fore it neither annuls nor validates past actions, as for instance 
an engagement and marriage contract, saving only that as far 
as the engagement is concerned nothing else can be claimed in 
court except reparation of injury done by unlawful breaking of 
the agreement. For the rest, the Committee declares, the val- 
idity of these contracts must be judged according to the law 
in force at the time the contracts were made. If therefore a 
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marriage was contracted before May 19, 1918, without a dis- 
pensation from one of the impediments which are abolished by 
the Code, that marriage does not become valid by the fact that 
the Code is now in force; wherefore such marriage remains 
invalid and needs to be validated by dispensation, or sanatio in 
radice, like any other invalid marriage. On the other hand, 
marriage impediments, like some cases of spiritual relationship, 
consanguinity in the fourth degree, affinity in the third and 
fourth degree, affinity from illicit intercourse in the first and 
second degree, etc. which have been abolished by the Code, cease 
to exist, and parties who marry after May 19, 1918, are no 
longer subject to these impediments and need therefore no dis- 
pensation. The Committee also declares that though the im- 
pediment to marriage is abolished in Confirmation and limited 
in Baptism, the duties arising from sponsorship of taking an 
interest in the spiritual welfare of the person for whom one 
acted as sponsor are to continue. 


Fr. STANISLAUS Woywop, O.F.M. 
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WHO IS THE PROPER BISHOP OF CANDIDATES FOR 
ORDINATION, INCARDINATION AND EX- 
CARDINATION ? 


Every cleric must have his own bishop to whom he is subject, 
and who in turn is obliged to take care of the cleric as long as 
he conducts himself in a manner becoming to his state and the 
rules of Canon Law. The same law also specifies the crimes 
by which a cleric ipso facto forfeits his clerical standing, and 
points out the causes for which a cleric may be deposed or 
degraded, provided the prescribed formalities of the law are 
observed in the procedure. For centuries past it has been the 
law of the Church that each and every cleric must belong either 
to a diocese or a religious community, which is responsible for 
the maintenance of the cleric and to which the cleric owes 
obedience and respect. The new Code emphatically repeats this 
law in Canon 111, and absolutely refuses to recognize clerics 
who do not belong either to a certain diocese or religious or- 
ganization. 

As many young men from every part of the world come to 
the United States, and as it is very common in these days of 
greatly increased traveling facilities that people change their 
residence frequently, it is of great importance to know who is 
the proper bishop of the young men studying in our seminaries. 
Equally important is the question: what laws regulate the ex- 
cardination and incardination of those clerics who leave their 
own diocese either to join a religious community, or to work 
in another diocese? 

The Code rules that as the proper bishop is to be considered: 
(1) the bishop of the place where the candidate was born and 
where he at present has a domicile; (2) if he should not have a 
domicile in the place where he was born, the bishop of the place ° 
where the candidate at present has a domicile is the one en- 


titled to ordain him. In the second case, however, the candidate 
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must take the oath that he has the intention to stay permanently 
in the diocese. If the candidate studied for another diocese and 
is to be ordained for that diocese, one or the other of the two 
bishops has the right to ordain him, or by issuing the dimis- 
sorials to give permission to another bishop to do so. In such 
case the candidate for tonsure does not take the oath to stay 
permanently in the diocese of the bishop who is entitled to give 
him first tonsure, but, having administered the tonsure, ex- 
cardination letters are to be given by the proper bishop and 
the bishop for whose diocese the young man studies is to issue 
letters of incardination, both letters to be given in writing over 
the signatures of the respective bishops. If the formalities of 
excardination and incardination were omitted, the cleric would 
belong to the bishop who had the right to ordain him. There 
can be question only of one or the other of two bishops as to 
who is to be considered as the proper bishop of the candidate. 
The Code states that by reception of the tonsure a candidate is 
incorporated into the diocese for the service of which he was 
received into the clerical state (Canon 111, § 2); nevertheless 
after reception of the tonsure the bishop of the birthplace, or 
of the place of domicile, as the case may be, must formally ex- 
cardinate the cleric (Cf. Canon 969) and the bishop for whose 
diocese he was ordained must incardinate him, otherwise the 
cleric belongs to the diocese of the bishop whose right it was 
to ordain the young man. The law of Canon 111, §2, has to 
be interpreted by Canon 969 which is more specific. The law 
may well presume that as a rule the cleric is ordained for the 
diocese of his proper bishop. If, however, he is intended for 
another diocese, the cleric is not ipso facto incorporated into 
that other diocese by receiving the tonsure from, or by per- 
mission of, his proper bishop; for Canon 969 clearly states that 
the formalities of excardination and incardination must be per- 
formed in writing by the two bishops concerned. At the time 
of the formal incardination the cleric must take an oath that 
he intends to stay in the diocese permanently. The oath does 
hot seem to be requisite under pain of nullity of the incardina- 
tion; for there is no indication to that effect in Canon 117, while 
Canon 112 states that for valid incardination into a strange 
diocese it is necessary that the cleric obtain from his proper 
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Ordinary letters of perpetual and unconditional excardination 
signed by the Ordinary, and that the Ordinary of the strange 
diocese over his own signature issue letters of perpetual and 
unconditional incardination. 


Laymen, that is to say those who have not. at least received 
first tonsure, cannot be transferred from their own diocese by 
ex- and incardination, for the Code makes no provision to that 
effect. On the contrary, wherever it treats of ex- and incardina- 
tion it speaks of clerics only. The decree of the S. Congrega- 
tion of the Council, Nov. 24, 1906, making provision for the 
ex- and incardination of laymen into a strange diocese is, there- 
fore, to be considered as set aside. 


The bishop of the place where the young man was born is 
the proper bishop of the candidate if the same still has a dom- 
icile in the place of birth at the time when there is question 
of his receiving first tonsure. If he at present has no legal dom- 
icile in his birthplace, the bishop of his present domicile has 
the right to ordain him, no matter in what seminary or for what 
diocese he studies. 


A few examples will illustrate the principle. A boy born in 
Paterson, N. J. (diocese of Newark), where his parents had at 
least a diocesan domicile, studies at St. Bonaventure’s Seminary, 
Allegany, N. Y. (Buffalo diocese), for the Erie diocese. The 
case supposes that the young man had not acquired a domicile 
of his own after reaching the age of twenty-one years. The 
bishop of Newark is the proper bishop entitled to ordain him, 
or to allow another bishop to do so by issuing dimissorials. 
After administration of the tonsure the bishop of Newark may 
issue letters of excardination, and the bishop of Erie letters of 
incardination, at which time the cleric is to take the oath that 
he intends to stay permanently in the Erie diocese. 


If a boy was born in Paterson where his parents had a dom- 
icile and later on the family moved to Brooklyn and there es- 
tablished a domicile or lived there for at least ten years, the 
bishop of Brooklyn is the proper bishop in reference to ordina- 
tion, no matter in what seminary or for what diocese the young 
man studies. After the reception of the tonsure ex- and in- 
cardination with the oath can take place if the young man. 
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desires to join another than the Brooklyn diocese. Even if he 
studied for the Brooklyn diocese, the bishop of Brooklyn has 
to demand an oath from the candidate that he intends to stay 
permanently in the Brooklyn diocese. This oath is not required 
of the candidate who is both born in the diocese and has a 
domicile there at the time of ordination. 


In case of young men coming to the United States from other 
countries, one must inquire whether the parents have acquired 
a new domicile. If the young man came without his parents, 
it is certain that while he is of minor age he shares the dom- 
icile of his parents and cannot acquire a domicile of his own. 
At twenty-one years of age children can acquire a domicile, 
which consists of residence in a parish or diocese with the inten- 
tion to dwell there permanently unless some circumstance should 
call them away. The intention to stay permanently has to be ap- 
parent from exterior circumstances, e. g., establishing of a busi- 
ness, buying of house and property, and similar circumstances 
which truly indicate the intention to settle down in the place. 
Ten complete years of residence in a parish, or diocese, con- 
stitute a domicile apart from any intention to stay there per- 
manently. If a young man after becoming of age continues 
to study in some college or seminary, he does not lose the dom- 
icile of his parents, and the condition of a student practically 
bars him from acquiring a domicile of his own. If he, how- 
ever, has left the paternal domicile and established himself in 
business, meanwhile becoming of age, he can acquire a dom- 
icile of his own. If later on he gives up his business or work, 
and studies for the priesthood, his proper bishop will be the one 
in whose diocese he had established his own domicile. 


A young man who leaves the place of domicile of his parents, 
e. g., by emigrating from Europe to the United States, necessarily 
retains the domicile of his parents until he is twenty-one years 
of age. After becoming of age he would be a vagus until he 
had acquired a domicile of his own; the quasi-domicile does not 
count in the question of the proper bishop for ordination. The 
proper bishop of a vagus is the bishop in whose diocese he ac- 


a stays, wherefore that bishop would be entitled to ordain 
im. 
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Two CAseEs oF IMpLicir INCARDINATION 


Excardination and incardination is not valid unless done in 
writing by both the excardinating and the incardinating bishop, 
(Canon 112.) There are only two cases excepted from this 
law: (1) it is considered an ex- and incardination if a cleric 
receives a residential benefice from the bishop of a strange 
diocese with the written consent of his own bishop, or with the 
written permission to leave the diocese forever; (2) if a bishop 
receives an ex-religious (that is to say, one who by perpetual 
profession in some religious community had lost his own di- 
ocese), he may receive him either without any condition or for 
a three years’ trial. If he receives him unconditionally, he be- 
comes immediately incardinated; if the bishop receives him for 
a three years’ trial, he may prolong the trial for another term 
of three years. Unless the religious is then dismissed before 
the end of the second term of trial, he becomes incardinated ipso 


facto. Fr. STANISLAUS Woywon, O.F.M. 





ANSWERS TO QUESTIONS 


MATRIMONIUM CONSCIENTIAE 


Qu. 1. Is every marriage that has been contracted without 
banns and with the understanding (explicit or implicit) between 
the parties, the priest, and the witnesses, that it will be kept 
secret on account of the good name of the parties, a matri- 
monium conscientiae in the sense of Canon 1104? 


Qu. 2. Is such a marriage to be recorded only in the secret 
archives of the diocese, or should it be recorded in the ordinary 
matrimonial register, and be made known to the pastor where 

; cies 
the parties were baptized! Saconik 

Ans. No, such a marriage is not called a matrimonium con- 
scientiae. The marriage of conscience necessarily implies the 
understanding that no one is to know that the parties are mar- 
ried, and that no one considers them as such. In a matrimomum 
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conscientiae the people thus married do, as a rule, not live to- 
gether, though there may be cases where they live under the 
same roof, but it is not known that they are married, nor are 
they suspected of having intercourse. As this is a very unusual 
condition of affairs, the Code in Canon 1104 says that only for 
very grave and urgent reason is such a marriage to be allowed 
by the bishop. Pope Benedict XIV. in his Constitution “Satis 
vobis” Nov. 17, 1741, puts it as a remedium conscientiae for 
people who are living in secret concubinage, not under the same 
roof, and whose relations are unknown to the public. The con- 
ditions for allowing such a marriage of conscience were: 1. free- 
dom from any suspicion as to their reputation, 2. previous re- 
moval, by dispensation, of any impediments. The marriage had 
to be entered only in the secret archives of the bishop’s curia, 
and the parties had to promise that the children would be 
baptized, and the record of this entered in the same secret 
archives. Should it become known that the parties have in- 
tercourse, the Church will insist on making it known that the 
parties have been properly married. 


2. This matrimonium conscientiae, properly so called, is the 
only marriage not to be entered in the parish records; all other 
marriages, though they may for good reason have to be kept 
secret (¢. g.,in cases where the marriage was invalid or mere 
concubinage, while people believed the parties to have been mar- 
ried), must, nevertheless, be duly recorded. The exception is 
granted only for the matrimonium conscientiae properly so 
called. 

SELLING A RAILROAD Pass 


Qu. Bertha whose husband was employed by a railway 
company received from the company a free ticket for traveling. 
The free ticket was intended only for Bertha, because her hus- 
band worked for the company. But Bertha went and sold the 
ticket to another person and kept the money for herself. If the 
company had known that Bertha would sell the ticket, they 
would not have granted her a free pass. 

Is Bertha obliged to restore this money to the company, or to 
the person who bought the ticket from her? ‘The person to 
whom Bertha had sold the ticket was under the impression that 
Bertha had paid for it. Sacerdos. 
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Ans. It may be remarked that the case is not altogether 
practical, since it is not likely that any one would purchase a 
pass thinking that the other party had bought the pass from 
the company. As to the pass itself, it is certain that the com- 
pany does not want others to use such passes, much less that 
they be sold. The question resolves itself to this, whether one 
must consider it as an absolutely gratuitous gift of the company, 
or whether the privilege is, to a certain extent, something like a 
bonus which other business houses grant to their employees. If 
it is purely a donation, the abuse of it is certainly, strictly speak- 
ing, injustice, and the party must do all in her power to get the 
other to return the pass to her, while she must return the money. 
However, it is by no means so certain that the pass is an ab- 
solutely gratuitous gift, and it may well be considered the same 
as a bonus which is a way to make up for a deficiency in the 
payment for labor. It is, indeed, still an unsettled question 
among economists whether the employer “is obliged ex justitia 
or ex acquitate to pay a living wage, not only sufficient for the 
individual man, but also for those dependent on him; but it 
often happens that the bigger and more prosperous a concern 
is, the less it does for the comfort of those working for it. In- 
stead of giving such passes, which are so easily subject to abuse 
and of little benefit to many, because they cannot afford to leave 
home for any length of time, it would be better if something 
more beneficial were done for the employees and their families. 


Therefore, while one cannot approve of selling a free pass, 
to say that this action violates the principle of strict justice is 
true only if it could be proved conclusively that the pass is 
altogether a gratuitous gift. 


Fr. STANISLAUS Woywop, O.F.M. 








CASUS CONSCIENTIAE 





RECKONING OF TIME IN CHURCH LAWS 


Caius, on account of the hours of his work, always has a meal 
served him around midnight. Once as he sat down to table on 
a Friday he ordered meat, as the clock was just about to strike 
twelve. Next morning he went to Communion. 

Titius has supper at 11:30 P. M., central time, in a city where 
central time is followed. Next morning he received Communion 
in an eastern city. Returning from the East, but while still 
within the eastern zone, he took supper at the same hour of stan- 
dard time, viz., 12:30 A. M., eastern time. Some hours later he 
reached the city from which he first set out and there received 
Communion the same day. 


Questions.—1. What computation of time should be followed 
in observing the Church laws of fast and abstinence? 2, Did 
Caius and Titius act rightly? 


Solution —1. Canon 33 of the New Code determines the man- 
ner of reckoning time as far as things ecclesiastical are concerned. 
Repeating past legislation of the Church, it declares that in reck- 
oning the hours of the day the common custom of each place 
should be observed. But for the private celebration of Mass, the 
private recitation of Office, the reception of Communion and the 
observance of the law of fast and abstinence we may follow either 
the local or the legal time of a given place. Local time includes 
true, 7. ¢., solar time, and mean or clock time. By legal time is 
understood any time established by law either for certain countries 
or zones, as e. g., the standard time adopted in this country in 1883, 
or in any other extraordinary way, as for instance the “new time” 
now followed in most countries as a daylight-saving measure. 
Hence in fulfilling the Church laws with regard to the four above- 
mentioned matters, one is at liberty to follow any one of these 
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standards of time computation for a given place, even though 
another standard should be used there. He may, if he wishes, fol- 
low the earliest or the latest time. But beyond those limits he can 
not go, otherwise he would be following the time not of his own 
but of some other place, and thereby might evade the law entirely. 
Likewise the law supposes consistency in the choice of time. The 
same space of time cannot be considered as belonging to one day 
with reference to one obligation, and to another day with ref- 
erence to another obligation. Thus if a new day has begun, the 
obligation of the Eucharistic fast is in force; if the old day is 
not yet ended, the duty of completing the day’s Office remains. 
It wouldn’t do to decide that it was midnight as regards the latter 
and only eleven o’clock as regards the former. 

2. Caius was within his rights when he decided that he was not 
then and there obliged to the Friday abstinence. The prohibition 
had ceased with midnight. It was midnight by the clock; and if 
this kept good time there was no reason why he shouldn’t follow 
it. But he was not consistent; for, having decided that he would 
follow the clock, he had no right to act as though midnight had 
not yet arrived and to partake of food while intending to com- 
municate that morning. 

Titius did not break the Eucharistic fast when he took supper 
at 11:30 P. M. But he did break that fast by taking supper at 
12:30 A. M., unless he was using some other reckoning of time 
which made it earlier than midnight in the place where he was, 
e. g., the old time in contradistinction to daylight-saving time. It 
can not be said as excuse that he was not eating any later the 
second than the first time, or that it was not yet the middle of 
night at the place to which he was traveling. It was his duty to 
be guided by the time of the place where he was and not by the 
time of some other place. Hence, unless he was taking advantage 
of some other standard of time of the place where he took supper, 
he was not fasting from midnight and had no right to approach 
Communion. 


Rev. J. A. McHueu, O.P. 








